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WHY SO LATE? 

I suffered a partial retinal detachment shortly before 
Ascension, which required emergency highly invasive 
surgery. Happily, recovery is progressing well, but 
painfully slowly. Thus, all work has been delayed, and 
especially anything requiring extended computer screen 
work. Your prayers are ardently requested. Any assis- 
tance our subscribers may be able to offer with serious 
medical bills (uninsured, as the nature of our work 
requires) will be deeply appreciated. 


Wuat’s New? 

EcuMENISM: A PaTH TO PERDITION 
Ludmilla Perepiolkina’s heavily documented compen- 
dium concerning this “heresy of heresies” and its inroads 
into “Orthodoxy” is vital to an understanding of the 
depth of the threat. Translated from the Russian and 
published in St. Petersburg in 1999, word of it reached 
us long ago, but only now have we been able to obtain 
a few copies, with some hope of obtaining more. Al- 
though not listed in the web catalog, the book may be 
ordered through the Press website (sjkp.org) by placing 
a request in the notes field at checkout. 


SERGIANISM ALIVE AND WELL 
Mospat.ru, 12 May 2005 


On 12 May, Patriarch Alexii of Moscow and All Russia 
congratulated Tran Duc Luong, President of the Socialist 
Republic of Vietnam, on the occasion of the thirtieth 
anniversary of the Communists’ victory in the war of 
resistance (civil war) which the democratic South of the 
country waged against the Communist North. “I sincerely 
congratulate you, and in your person the whole fraternal 
Vietnamese people, on the occasion of this glorious jubi- 
lee,” it is said in the patriarchal epistle. The Patriarch noted 
that “the Russian Orthodox Church, during the difficult 
years of the war, invariably came out for the restoration of 
peace in Vietnam.” The ROC-MP, fulfilling the instruc- 
tions of the Soviet leadership, made its contribution “in 
bringing this day closer within the framework of the 
peacemaking efforts of international religious organiza- 
tions.” “We are glad that the great victory heroic Vietnam 
attained in this war thirty years ago put an end to the tragic 
division of the country into North and South and opened 


before one Vietnamese people new horizons of national 
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developmentunder conditions ofindependence,” the head 
of the Russian Orthodox Church underscored. Patriarch 
Alexis wished President Duc Luong “God's inexhaustible 
help in [your] blessed labors for the good of the Vietnamese 
people.” 

Translated by Daniel Olson from the Russian text as it 
appeared on page 16 in the 15/28 June 2005 issue of 


Pravoslavnaja Rus' (Orthodox Russia), a publication of Holy 
Trinity Monastery, Jordanville, New York. 


Looking for good Orthodox books? Please visit 
the St. John of Kronstadt Press website: 


www.sjkp.org 


THE HOLY HIERARCH AUGUSTINE, ARCHBISHOP OF CANTERBURY, 


APOSTLE OF THE ENGLISH 
WHOSE MEMORY THE HOLY CHURCH COMMEMORATES ON THE 26TH DAY OF MAY 


The account of the mission of St. Augustine to 
England, and of his landing in Kent, and the 
establishment of the see of Canterbury, is to be 
found in the lives of St. Gregory the Great (com- 
memorated the 12th of March) and of St. Ethelbert 
(commemorated the 24th of February), and so is 
not repeated here. 

The monastery of St. Andrew, on the Ccelian 
hill, had been founded by St. Gregory the Great, 
while still a simple monk, at the time when he 
transformed his patrimonial mansion into a clois- 
ter. In the church of the monastery one can still see 
the pulpit from which St. Gregory preached, and 
the altar before which he must often have prayed for 
the conversion of his beloved English. On the 
facade of the church, an inscription records that 
thence set forth the first apostles to the Anglo- 
Saxons, and preserves their names. Absolutely 
nothing is known of St. Augustine’s history prior to 
the solemn days in which, in obedience to the 
commands of the pontiff, who had been his abbot, 
he and his forty companions had set forth, in A.D. 
596, on their sacred mission. He must, as prior of 
the monastery, have exhibited distinguished quali- 
fications, to have been chosen by St. Gregory for 
such a mission. 

They arrived in Provence, and stopped for 
some time at Lérins, in that Mediterranean isle of 
the saints, where a century anda halfbefore Patrick, 
the monastic apostle of Ireland, had sojourned 
before he was sent on his evangelical mission by 
Pope Celestine. But there, the Roman monks 
received frightful accounts of the country they were 
going to convert. They took fright, and persuaded 
St. Augustine to return to Rome and obtain from 
the pope permission to abandon their dangerous 
enterprise. 

Instead of listening to their request, St. Gregory 
sent St. Augustine back to them with a letter 
ordering them to obey St. Augustine implicitly as 
their abbot, and to continue their journey forth- 
with. Thus stimulated, St. Augustine and his 
monks took courage and again set out on their way. 


They traversed France, and brought their journey 
to aclose on the southern shore of Great Britain, at 
Ebbsfleet, near Sandwich. It was there that Julius 
Cesar had landed with his legions. The new 
conquerors, like Julius Cesar, arrived under the 
ensigns of Rome — but of Rome the eternal, not 
the imperial. The rock which received the first 
print of the footsteps of St. Augustine was long 
preserved and venerated, and was the object of 
many pilgrimages. 

Immediately upon his arrival, St. Augustine 
sent interpreters, whom he had brought with him 
from France, to Ethelbert, king of Kent. The king 
appointed them to meet with him in the Isle of 
Thanet. “The history of the Church,” says Bossuet, 
“contains nothing finer than the entrance of the 
holy monk Augustine into the kingdom of Kent 
with forty of his companions who, preceded by the 
cross and the image of the great king, our Lord Jesus 
Christ, offered their solemn prayers for the conver- 
sion of England.” St. Augustine marched at their 
head. His lofty stature and patrician presence 
attracted every eye for, like Saul, “he was higher 
than any of the people, from his shoulders and 
upwards.” The king received the missionaries 
graciously, and permitted them to preach Chris- 
tianity freely among his subjects. He allowed them 
to follow him to Canterbury, where he assigned 
them a dwelling, which still exists under the name 
of the Stable Gate. 

Outside the town to the east, there was a small 
church dedicated to St. Martin, dating from the 
time of the Romans. The Christian Queen Bertha, 
spouse of Ethelbert, was in the habit of going there 
to pray. St. Augustine and his companions also 
went there to chant their monastic office, to cel- 
ebrate the liturgy, to preach, and to baptize. Thus 
we see them provided, thanks to the royal munifi- 
cence, with the necessaries of life, endowed with the 
supreme blessing of liberty, and using that liberty in 
laboring to propagate the Truth. The innocent 
simplicity of their lives, the heavenly sweetness of 
their doctrine, appeared to the Saxons to be 


a 


arguments of invincible eloquence. Every day, the 
number of candidates for baptism increased. 

The good King Ethelbert did not lose sight of 
them. He sought and obtained baptism at the hand 
of St. Augustine. A crowd of Saxons followed his 
example. St. Augustine now perceived that he 
would henceforward be at the head of an important 
Christian community. In conformity with his 
instructions, he returned to France to be conse- 
crated archbishop of the English by Virgilius, the 
celebrated Metropolitan of Arles. On his return to 
Canterbury, he found that the example of the king 
and the labors of his companions had borne fruit 
beyond all expectations — so much so that at 
Christmas in the same year, 597, more than ten 
thousand Anglo-Saxons presented themselves for 
baptism. They received the holy mystery in the 
Thames at the mouth of the Medway, opposite the 
Isle of Sheppey. 

The first of the converts was also the first of the 
benefactors of the infant church. Ethelbert gave his 
palace in the town of Canterbury to St. Augustine, 
to be converted into a monastery. By its side, St. 
Augustine laid the foundations of Christ Church, 
the metropolitan church of England. To the west 
of the royal city, halfway to the Church of St. 
Martin, St. Augustine discovered the site of an 
ancient British church which had been transformed 
into a pagan temple. Ethelbert gave the temple up 
to him, with the ground surrounding it. The 
archbishop forthwith restored it to its original use 
as a church, and dedicated it to St. Pancras. Round 
the new sanctuary he raised another sanctuary of 
which Peter, one of his companions, was the first 
abbot. He consecrated this new foundation to 
SS Peter and Paul; but it is under his own name that 
the famous abbey became one of the most opulent 
and revered sanctuaries of Christendom. Seven 
years were needed to complete the monastery, but 
some months before his death St. Augustine had 
the satisfaction of seeing his foundation sanctioned 
by the solemn charter of the king and chief of the 
nation, whom he had himself converted, on the 9th 
of January, A.D. 605. 

Some time before the solemn consecration of 
his work, St. Augustine had sent two of his compan- 
ions to Rome — Laurence, who was to succeed him 


as archbishop; and Peter, who was to be the first 
abbot of the new monastery of SS Peter and Paul — 
to announce to the pope the great and good news of 
the conversion of the king, with his kingdom of 
Kent, and to demand from him new assistants in 
the work. There was a prompt response to his 
appeal, and Mellitus and Justus, at the head ofa new 
swarm of monks, descended upon Kent. The pope 
sent the pallium [a liturgical vestment conferred 
by the patriarch of Rome upon the archbishops of 
Canterbury, affirming their governance of the 
Church in the British Isles], in recognition of his 
having established the new English Church, and 
constituted him metropolitan of twelve bishop- 
rics, which he enjoined him to erect in southern 
England. He gave him authority to appoint 
whom he would as metropolitan bishop of York, 
subordinating to the see of York twelve new bish- 
oprics yet to be created, but securing to St. Augus- 
tine during his lifetime the primacy over the 
northern metropolitan. 

The British Church, though secluded in the 
fastnesses of Wales to Cornwall, could not but hear 
of the arrival of the Roman missionaries, and of 
their success in the conversion of the Saxons. St. 
Augustine and his followers, of course, could not 
but inquire with deep interest concerning the relics 
of the ancient Christianity which had formerly 
embraced all Britain, but which at the point of the 
Saxon spear had been driven back into the moun- 
tain fastnesses of the West. 

The British Church followed a usage different 
from that of Rome concerning the date for the 
celebration of Pascha. It claimed, although errone- 
ously, Eastern authority; the real cause for the diver- 
gence lay in erroneous computation. The Church of 
Alexandria had discovered an astronomical error, 
originating in the employment of the ancient Jewish 
computation by the Christians, and had introduced 
a more exact calculation, which was adopted by all 
the Eastern Churches. The result was that, from the 
time of the pontificate of St. Leo the Great (440- 
461), a difference of an entire month had arisen 
between Pascha Day at Rome and Pascha Day at 
Alexandria. Towards the middle of the sixth cen- 
tury, the difference was resolved. But Ireland and 
Britain had been converted before the correction of 
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the calendar, and therefore adhered to the old com- 
putation, which was at variance not only with Rome 
and the rest of the West, butalso with the East, which 
celebrated the festival, like the Jews, on the precise 
day of the week on which it fell. 

The zealous missionaries of St. Gregory did not 
know the origin of the error; all they saw was that 
the error existed, and that the British Church 
adhered zealously to it. The Roman and British 
clergy met, it is said, in solemn synod on the 
confines of Wessex, near the banks of the Severn, 
which separated the Saxons from the Britons. The 
interview, like that of St. Augustine with Ethelbert 
after his landing in Kent, took place in the open air, 
under an oak which was for a long time afterwards 
known as St. Augustine’s Oak. 

The Romans demanded submission to their 
discipline, and the implicit adoption of the West- 
ern ceremonial on the contested points. The Brit- 
ish bishops demurred. St. Augustine proposed to 
place the issue of the dispute on the decision of a 
miracle. The miracle was duly performed: a blind 
man was brought forward and restored to sight. 
But the miracle made no impression on the obdu- 
rate Britons, who demanded a second meeting. At 
the advice of a hermit, they resolved to put the 
Christianity of the strangers to a moral test. “True 
Christianity,” they said, “is meek and lowly of 
heart. Such will be this man (Augustine), if he be 
a servant of God. Ifhe be haughty and ungentle, he 
is not of God, and we may disregard his worlds. Let 
the Romans arrive first at the synod. If on our 
approach he rises from his seat to receive us with 
meekness and humility, he is the servant of Christ, 
and we will obey him. But if he despises us, and 
remains seated, let us despise him.” 

As they drew near, St. Augustine remained 
seated in unbending dignity, according to the Ro- 
man custom, says the historian Henry of 
Huntingdon. The Britons at once refused obedi- 
ence to his commands and disclaimed him as their 


metropolitan. The indignant Augustine burst 


forth into stern denunciations of their guilt in not 
having carried the light of the Gospel to their 
enemies. This was a charge which could then be 
made with justice, but which was to be refuted 
speedily and gloriously by the conversion of 
Northumbria and Mercia through missionaries of 
the Celtic Church. St. Augustine prophesied di- 
vine vengeance at the hands of the Saxons. 

So complete was the alienation, so entirely did 
the Anglo-Saxon clergy espouse the fierce animosi- 
ties of the Anglo-Saxons, and even further embitter 
them by their theologic hatred, that the gentle Bede 
relates with triumph, as a manifest proof of the 
divine wrath against the refractory Britons, a great 
victory over that wicked race, preceded by the 
massacre of 1200 of their clergy, chiefly monks of 
Bangor, who stood aloof on an eminence, praying 
for the success of their countrymen. 

Condemned by the obstinacy of the British to 
deprive himself of their assistance, St. Augustine 
nonetheless continued his “hunt of men”, as his 
biographer calls it, by evangelizing the Saxons. In 
so doing, he sometimes encountered an opposition 
which expressed itself in insult and derision, espe- 
cially when he passed the bounds of Ethelbert’s 
kingdom. On one occasion, while traversing 
Dorsetshire, he and his companions found them- 
selves in the midst of a seafaring population, who 
heaped on them affronts and outrages, hunted 
them from their territory, and with rude derision 
fastened fish-tails to the black robes of the Italian 
monks.* St. Augustine was not a man to be 
discouraged by such trifles. Further, he found in 
other places crowds more attentive and more recep- 
tive. Thus he persevered for seven more years, until 
his death, in his apostolic journeys. 

St. Gregory died in the early months of the year 
605, and two months later St. Augustine followed 
his father and friend to the tomb. The great apostle 
of the English was buried in the unfinished church 
of the famous monastery which was to assume and 
preserve his name. 


From LIVES OF THE SAINTS, THE Rev. S. BarRING-GOULD [EDINBURGH: JOHN GRANT, 1914], vou. V, pp. 384-390 


* John Bale, the coarse reformer in the time of Edward IV, says “John Capgrave and Alexander of Esseby sayth that, for castynge 
of fyshe tayles at thys Augustyne, Dorsettshyre men had tayles ever after. But Polydorus applieth it unto Kentish men at Stroud, 
for cuttinge off Thomas Becket’s horse’s tail. Thus hath England in all other lands a perpetual infamy of tayles...that an 
Englyshman now cannot travayle in another land by way of merchandyse, or any other honest occupyinge, but it is most 
contumeliously thrown in his tethe that all Englyshmen have tayls.” 
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THE 28TH DAY OF MAY 
COMMEMORATION OF OUR FATHER AMONG THE SAINTS AUGUSTINE, 
ARCHBISHOP OF CANTERBURY & ENLIGHTENER OF THE ENGLISH 


AT VESPERS 


On “Lord, I have cried...”, these stichera of the 
holy hierarch, in Tone II: Spec. Mel.: “When from 
the Tree... ’°— 

Ye Christian people, clap your hands with 
gladness today, and with hymns and psalms cel- 
ebrate the splendid memorial of Augustine the holy 
hierarch, the great apostle to the English, who by 
his peerless preaching and miracles brought myri- 
ads to believe in the one true God; and who having 
borne the easy yoke of Christ upon his shoulders, 
likewise raised up at Canterbury the Cross of the 
Lord, wherein all England doth boast with glory. 

Sicily was hallowed by thy birth, O blessed one, 
and Rome was sanctified by thy monastic struggles; 
Gaul exulted exceedingly, receiving the impress of thy 
beautiful feet; but England hath been gladdened more 
than all in thy preaching: for, leaving everything for 
the sake of Christ, like a new apostle thou didst 
proclaim His name among the nations, and didst win 
for Him a new flock. Wherefore, O Augustine, the 
Holy Church ever honoreth thy sacred memory. 

Sent forth by the most holy Gregory to toil in 
a new and tare-filled field, with those with thee 
thou grewest faint of heart because of the magni- 
tude and perils of the task, O holy Augustine, and 
thou didst return to Rome in trepidation; but the 
blessed hierarch bade thee be of good cheer, and 
sent thee back to thy labors, mindful that no man 
who putteth his hand to the plough, and looking 
back, is fit for the kingdom of heaven. 


Glory...: Idiomelon, the same tone— 

When mighty Augustus reigned supreme in 
Rome, the Word of God came and dwelt among 
men, desiring to redeem them fromslavery to death 
and sin; and when in later times the most blessed 
Gregory presided over the Church of Rome, he was 
filled with pity and compassion on seeing Angles 
and Saxons as slaves, and greatly desired to redeem 
their immortal souls for Christ his Master: where- 
fore, he sent the humble Augustine as a shepherd 


for them, to free them from Satan’s bitter servitude 
and to make them children of the Most High, 
baptizing them in the name of the Father, the Son 
and the Holy Spirit, and teaching them to observe 
the saving precepts of Christ, that, deified by vision 
divine, they might dwell forever amid the bliss of 
paradise. Great is Thy mercy, O Thou Who lovest 
mankind! Glory be to Thee! 


Now & ever..., from the Pentecostarion; or 
theotokion, or this stavrotheotokion, in the same tone: 
Spec. Mel.: “When from the Tree... ”— 

The light of the sun and moon dimmed, ob- 
scured by the noetic Light Who hung naked upon 
the Cross; for that which is lesser is ever vanquished 
by the greater, and the lower giveth place to the 
higher. “How then can it not be fitting for percep- 
tible radiance to hide itself before the radiant 
Christ?” the all-pure one asked the worthy bodies of 
light, when she gazed upon Thee. 


Aposticha from the Pentecostarion or the Octoechos; and 
Glory..., for the holy hierarch: Idiomelon, in Tone IV— 
As thy boat was troubled by the waves of the sea 
when thou didst traverse the stormy Channel, O 
Augustine, so was thy soul buffeted by the billows 
of temptations; for Satan, the liar and father of lies, 
desiring to hold men in vile subjection, sought to 
turn thee from thy holy purpose. But, full of the 
power of the Almighty, O ever-memorable one, 
thou didst rebuke and expel him forthwith, unto 
the salvation of those deceived by his falsehoods. 


Now & ever..., from the Pentecostarion; or 
theotokion, or stavrotheotokion, in the same tone: 
Spec. Mel.: “As one valiant among the martyrs...” — 

When she beheld Thee nailed to the Cross, O 
Lord, the Ewe-lamb, Thy Mother, marveled and 
cried out: “What is this that I see, O my Son most 
desired? Thus art Thou repaid by the disobedient 
and iniquitous assembly, which enjoyed Thy many 
miracles. But glory to Thine ineffable condescen- 
sion, O Master!” 


ae eee 


Troparion of the holy hierarch, in Tone IV— 

Awed by the grandeur and majesty of the holy 
Augustine, with reverence let us honor him with 
hymns of praise; for, filled with the effulgence of 
grace divine, at the behest of the glorious Gregory 
he brought the light of Christ to the English people. 
Wherefore, he dwelleth now in splendor with all 
the choirs of the saints and angels of God. 


AT MATINS 


At “God is the Lord...”: If the feast fall within the 
period of Pentecost, the troparion of the 
Pentecostarion, twice; Glory..., that of the hierarch; 
Now & ever..., as prescribed by the Pentecostarion. 
But if the feast fall after the Pentecost period, the 
troparion of the hierarch, twice; Glory..., Now & 
ever...: Theotokion. 


Canon from the Pentecostarion, or those from the 
Octoechos; and that of the saint, with 4 troparia, the 
acrostic whereof is “Praise ye the august Augustine in 
song’, in Tone II— 


OveE I 
Irmos: At the parting of the waters Israel crossed 
over with dryshod feet; and they showed forth the 
Cross and burial by their entry, and the divine 
resurrection by their issuing forth, chanting in 
praise a hymn of victory unto the Deliverer. 
Pardon mine iniquities, O merciful Deliverer, 
and disdain not the meager praises I offer Thee for 
the sake of the holy Augustine, who fearlessly 
proclaimed thy suffering and resurrection to the 
heathen and now chanteth a hymn of victory. 
Repentance and atonement didst thou master 
under the tutelage of the holy hierarch Gregory in 
his Monastery of the Holy Apostle Andrew, O 
blessed Augustine; wherefore, he sent thee to teach 
Christian doctrine and the virtues to the English. 
All Sicily boasteth in thy birth, O glorious 
Augustine, and the great city of Rome boasteth that 
thou didst sojourn therein. But more than these 
hath England been gladdened exceedingly by thy 
preaching and courageous witness for Christ. 
Theotokion: In songs and hymns let us offer 
laudation to the all-pure Mother of God and 


Theotokos, O ye faithful, crying with the celestial 
herald: Rejoice, O thou who art full of the grace of 
God! The Lord is with thee, now and for all 


eternity! 


Ope III 
Irmos: O Christ God, Who didst stretch out heaven 
like a tent and found the dry land upon the waters 
at Thy divine behest: in the Orthodox Faith estab- 
lish me who cry aloud: There is none more holy 
than Thou! 

Sent forth by the holy Dialogist, O Augustine, 
the members of thy company were affrighted on 
hearing of the perils which confronted them; yet, 
encouraged by the great Gregory, thou didst cry: 
There is none more holy than Thee, O Lord! 

Even though thou wast daunted by fearsome 
rumors, yet didst thou maintain thy firm commit- 
ment to thy holy task, O thou who art most rich, 
and with thy company of two score didst boldly 
traverse Gaul to reach the land of the Angles and 
Saxons. 

“Ye people of Cé, why do ye call us gods?” cried 
Augustine; “We are men of like passions with you, 
even though ye have seen the resplendent 
effulgence of the true God illumine us. Believe on 
Him alone, and ye too will be enlightened!” 

Theotokion: Eagerly do we hasten to thy mi- 
raculous icons and shrines, O all-pure Maiden, for 
there do we draw forth strength of spirit and healing 
of body and soul, as from ever-flowing springs and 
fountains; wherefore, we call thee blessed. 


Uf the feast fall within the period of Pentecost, the 
kontakion & tkos of the holy hierarch are chanted here. 
But if the feast fall after the Pentecost period, the 
kontakion & ikos of the holy hierarch are instead 
chanted after Ode VI. 


Kontakion of the holy hierarch, in Tone VI— 

Like Paul, Christ’s chosen vessel, thou didst 
journey afar, preaching the glad tidings of thy 
heavenly Master, O Augustine. Wherefore, tak- 
ing ship in Gaul, thou didst sail to England, O 
great hierarch, where, in obedience to the Lord, 
thou didst bring the heathen people to knowl- 


edge divine, baptizing them in the name of the 


es ye 


Holy Trinity and making them children of the 
light and grace. 

Tkos: The great city of Canterbury exulteth 
exceedingly, having as its guardian and protector 
the most eminent Augustine, who ever standeth 
in heaven before the throne of the Most High, 
offering up supplications without ceasing in be- 
half of the English nation, and begging pity and 
mercy of Him for all of us Orthodox Christians, 
who with faith venerate his monastic struggles 
and apostolic labors, and who, filled with glad- 
ness, entreat him earnestly as a father in the 
Faith, since through baptism we are become 


children of the light and grace. 


Sessional hymn of the holy hierarch, in Tone VIII: 
Spec. Mel.: “Of the Wisdom...” 

All the cities of England adorn themselves 
today for the solemn memorial of the holy hierarch 
Augustine; for through him was the light of the 
peerless Christian Faith brought unto them, and by 
him were worthy and godly men made bishops to 
instruct them in the ways of piety. Wherefore, let 
all the lands of the English rejoice today and give 
thanks to God, that He hath bestowed upon them 
so great a guide to lead them to His city on high by 
the straight and narrow path of His righteousness. 


Glory..., Now & ever...: Sessional hymn from the 
Pentecostarion; or this theotokion, in the same tone & 
melody— 

Let us hymn the portal and ark of heaven, 
the all-holy mountain, the radiant cloud, the 
bush unburned, the noetic paradise, the resto- 
ration of Eve, the great treasure of the whole 
world, for within her was the salvation of the 
world and the remission of the ancient trans- 
gressions wrought. Wherefore, let us cry out to 
her: Entreat thy Son, that He grant remission of 
transgressions unto those who piously worship 


thy most holy Offspring. 


Stavrotheotokion— 

The ewe-lamb, beholding the Lamb, Shep- 
herd and Deliverer upon the Cross, exclaimed, 
weeping, and bitterly lamenting, cried out: “The 
world rejoiceth, receiving deliverance through 


Thee, but my womb doth burn, beholding Thy 


crucifixion, which Thou endurest in the loving- 
kindness of Thy mercy. O long-suffering Lord, 
Thou abyss and inexhaustible well-spring of 
mercy, have pity and grant remission of offenses 
unto those who with faith hymn Thy divine 
sufferings!” 


ObvE IV 
Irmos: In his foresight, the prophet, the initiate of 
Thy mysteries, was filled with awe at Thine advent, 
which he foretold, crying: The earth is full of Thy 
praise; for as God Thou hast not disdained our 
poverty, but hast come and saved us! 

The turbulent Channel didst thou safely 
traverse, the angels of God guiding thy boat from 
Gaul to the shore afar off, where thou didst come 
to land at Ebbsfleet in Kent, which received the 
imprint of thine apostolic foot, O godly father 
Augustine. 

“Hither have we been sent, O king, by the 
successor of the Apostles,” said Augustine to King 
Ethelbert, “that thou and thy benighted people 
mightsee the true light of Christ, the great Messiah, 
Who hath come and saved us.” 

Exclaiming psalms and sacred hymns, in pro- 
cession the holy Augustine and his companions 
went forth to greet the king, bearing before them 
the Cross of the Savior and His precious icon; and, 
ineffably moved, the ruler granted them shelter and 
sustenance. 

Theotokion: All creation rejoiceth in thee, O 
most immaculate Lady; for the preéternal Logos, 
disdaining not our poverty, made His abode within 
thy material womb, taking human flesh of thy 
precious blood, that He might save us. 


ODE V 
Irmos: Washed clean of the poison of the dark and 
vile enemy by the cleansing of the Spirit, we have set 
out upon a new path which leadeth to joy inacces- 
sible, which only they attain whom God hath 
reconciled with Himself. 

Utterly forsaking his false gods, King Ethelbert 
was moved to repentance, and on the great feast of 
Pentecost received holy baptism at thy hands, O 
Augustine, emerging, reconciled with God, from 
the laver of regeneration. 


— 


Gladly did the holy prelate Virgil of Arles 
consecrate thee a bishop at the behest of the great 
hierarch of Rome, O Augustine, and by his sacred 
prayers thou didst eagerly return to thine assigned 
field, where thou didst bring countless souls to 
Christ. 

Untold myriads of Saxons didst thou instruct 
in the Faith and cleanse of their sins in the holy font 
of baptism, O most blessed one, on the great feast 
of the Nativity of the Lord; and they were like good 
seed cast upon fertile soil, producing a rich harvest. 

Theotokion: Seeing thee, a virgin, bearing the 
Creator of all things within thee, O pure and all- 
immaculate one, Joseph was at a loss; but the 
angel of the Lord told him not to fear, but to 
cherish and guard thee, O all-holy one, and thy 
divine Offspring. 


Ope VI 
Irmos: Lead me up from the abyss, Jonah cried to 
Thee. He is an image of burial and resurrection, 
which Thou hast given us, O almighty Savior. 

The king gave thee the old Church of Saint 
Martin, O sacred one, wherein thou didst celebrate 
the divine Eucharist, that Christians might partake 
of the Body and Blood of the almighty Savior. 

All his might did the devil exert to prevent thee 
from turning the temple of false gods into a Chris- 
tian church, O Augustine; but at thy prayers he was 
utterly expelled. 

Unto the great martyr Pancratius didst thou 
dedicate this new church, O sacred hierarch; and 
nigh unto it thou didst found the great Monastery 
of the Preéminent Apostles. 

Theotokion: Greatly—yea, beyond measure— 
dost thou surpass all the incorporeal beings in glory 
and majesty, O Virgin Theotokos; for thou ever 
standest at thy Son’s right hand. 


If the feast fall within the Pentecost period, the 
kontakion & ikos from the Pentecostarion are chanted 
here; otherwise, the kontakion & ikos of the holy 
hierarch (see after Ode III) are chanted at this point. 


Ope VII 
Irmos: Blessed art Thou, O God of our fathers, 
Who of old extinguished the thunderous furnace 


and bedewed the children with by an outpouring of 
the Spirit. 

Upon the monastic virtues and Orthodox doc- 
trine didst thou found thy soul, as upon firm rock, 
O glorious Augustine; wherefore, in chastity and 
humility thou wast exalted. 

Suffering from blindness and paralysis, a beg- 
gar besought healing of thee, O holy one, and thou 
didst straightway cure him by the grace of God 
which poured forth from thee. 

The signs and wonders poured out through 
thee bore true witness to the Christian Faith; 
wherefore, multitudes became children of the Holy 
Trinity through thee, O saint. 

Theotokion: In thee did the divine Word come 
to dwell, at the Father’s behest and through the 
outpouring of the Spirit, O Bride of God; where- 


fore, we hymn thee forever. 


Ope VIII 
Irmos: The inseparable children of the Trinity, 
spurning the beauty of the image, and rejecting its 
soul-destroying deception, bedewed from heaven 
cried out to Christ the hymn: Bless the Lord, all ye 
works of the Lord! 

Neither beatings nor mockery dissuaded thee 
from preaching in Dorset, O holy Augustine, and 
as thou didst pray, they who abused thee were 
smitten with sores and boils, until they cried: Bless 
the Lord, all ye works of the Lord! 

Entering an unpeopled region, O beneficent 
Augustine, thou didst behold a glorious vision of 
the Lord at Cernel, such as Moses beheld in the 
wilderness of Sinai; and like him thou wast filled 
with surpassing radiance. 

In thirst didst thou petition the Savior, and He 
caused a fountain of pure water to spring forth for 
thee in that place, as of old He provided for the 
children of Israel during their flight from Pharaoh, 
O eminent one. 

Theotokion: Nazareth exulteth as thine earthly 
residence, O Virgin; Jerusalem rejoiceth as the 
place of thy nativity and thy glorious repose; and 
the Garden of Gethsemane is filled with gladness by 
the presence of thy tomb. 
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Ope IX 
Irmos: What is this great and all-glorious mystery 
within thee, O daughter of Adam and Mother of 
the Most High? With unceasing hymnody we, the 
faithful, magnify thee, the Theotokos, as the only 
bridge to God for the faithful, which we cross 
without stumbling. 

Salvific were all thy works, O glorious one; for, 
rejecting all vainglory and pride, thou didst walk 
humbly in thy ways, bearing the glad tidings of the 
word of God to those sitting in darkness, that they 
might cross over to the true Light. 

Over the length and breadth of the island 
realms of the Angles, Saxons and Jutes didst thou 
journey, O saint, bearing the light of grace to those 
who languished in the shadow of death; and they 
cast away their idols and embraced the Savior. 

Now let the Holy Church celebrate in England 
with hymns of praise the repose of the godly Augus- 
tine; for, a faithful husbandman of the divine 
vineyard, he labored greatly for his heavenly Mas- 
ter, and hath received from Him a rich reward. 

Theotokion: “Great things hath the Mighty 
One done to me; and holy is His name!” the all- 
immaculate Virgin cried out. Wherefore, accord- 
ing to her word, may His mercy be upon all of us 
who fear Him, from generation to generation. 


Exapostilarion of the holy hierarch: Spec. Mel.: 
“Hearken, ye women... ’— 

Hearken, ye Christian peoples, and give glory 
unto the Almighty, Who with His omnipotent 
right hand hath crowned the wondrous athlete 
Augustine with a never-fading wreath; for he ran 
the good race and fought the good fight until the 
end: wherefore, he abideth in heaven amid splen- 
dor divine. 


Glory..., Now & ever... from the Pentecostarion; or 
this Theotokion— 

With sublime effulgence the light of grace 
shone forth through thy birthgiving, hath illu- 
mined the whole world with its rays and utterly 
destroyed the cruel princes of darkness, O all-pure 
Theotokos, thou boast of the angelic hosts and 
salvation ofall men, who magnify thee continually, 
as thou didst foretell. 


Aposticha from the Pentecostarion or Octoechos; and 
Glory..., of the holy hierarch, Idiomelon, in Tone 
VIJ— 

Come let us honor the ever-memorable hier- 
arch of Christ, the great high priest of the Christian 
Church, the peer of the holy disciples of the Lord, 
the great Augustine, enlightener of the English 
peoples. For, full of apostolic zeal, he went forth 
boldly to bring the glad tidings of salvation to 
brethren whom he knew not; and like a good 
shepherd he left behind the ninety and nine to seek 
the lambs lost in the mountains of pagan falsehood. 
These he found by mighty labors and toils; and as 
a true pastor, and not a hireling, he brought them 
back to the fold of Christ the Chief Shepherd, 


entering with gladness into the joy of his Lord. 


Now & ever..., from the Pentecostarion; or 
theotokion, or this stavrotheotokion: Spec. Mel.: “O 
all-glorious wonder...’— 

“What is this sight which I see, which mine eyes 
behold, O Master? Thou Who upholdest all cre- 
ation hast been lifted up upon a Tree, and Thou 
diest, imparting life unto all!” weeping, the 
Theotokos said when she beheld the God and man, 
Who had shone forth from her ineffably, sus- 


pended upon the Cross. 


AT LITURGY 


Prokimenon of the holy hierarch, in Tone I— 

My mouth shall speak wisdom, and the medita- 
tion of my heart shall be of understanding. 
Stichos: Hear this, all ye nations; give ear, all ye 


that inhabit the world. 


EPISTLE TO THE HEBREWS, §318 
(HEB. 7: 26-8: 2) 
Brethren: Such a High Priest became us, Who is 
holy, harmless, undefiled, separate from sinners, 
and made higher than the heavens; Who needeth 
not daily, as those high priests, to offer up sacri- 
fice, first for his own sins, and then for the 
people’s: for this He did once, when He offered up 
Himself. For the law maketh men high priests 
who have infirmity; but the word of the oath, 
which was since the law, maketh the Son, Who is 
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consecrated for evermore. Now of the things 
which we have spoken this is the sum: We have 
such a High Priest, Who is set on the right hand 
of the throne of the Majesty in the heavens; a 
Minister of the sanctuary, and of the true taber- 
nacle, which the Lord pitched, and not man. 


Alleluia of the holy hierarch, in Tone II— 

Stichos: The mouth of the righteous shall meditate 
wisdom, and his tongue shall speak of judgment. 

Stichos: The law of God is in his heart, and his 
steps shall not be tripped. 


GOSPEL ACCORDING TO JOHN, § 36 (JN. 10: 9-16) 
The Lord said to the Jews who came to Him: “Jam 
the door: by Me if any man enter in, he shall be 
saved, and shall go in and out, and find pasture. 
The thief cometh not, but for to steal, and to kill, 
and to destroy: lam come that they might have life, 


and that they might have it more abundantly. Iam 
the good shepherd: the good shepherd giveth his 
life for the sheep. But he who is a hireling, and 
not the shepherd, whose own the sheep are not, 
seeth the wolf coming, and leaveth the sheep, and 
fleeth: and the wolf catcheth them, and 
scattereth the sheep. The hireling fleeth, because 
he is a hireling, and careth not for the sheep. lam 
the good Shepherd, and know My sheep, and am 
known of Mine. As the Father knoweth Me, 
even so know the Father: and I lay down My life 
for the sheep. And other sheep I have, which are 
not of this fold: them also I must bring, and they 
shall hear My voice; and there shall be one fold, 
and one shepherd.” 


Communion verse of the holy hierarch— 
In everlasting remembrance shall the righteous be, 


he shall not be afraid of evil tidings. 


Composed by the reader Isaac Lambertsen. This service is offered for private 
use and, where permitted by the diocesan bishop, for use in church services. 
©2005 Isaac E. Lambertsen 


LIVING THE TRADITIONAL ORTHODOX LIFE 


A TALK BY FATHER JOHN MOosEs 


This speech was presented at the Southern Mis- 
sions Conference of the Russian Orthodox Church 
Abroad, on November 8, 2003. The congregation of 
St. Mary of Egypt Russian Orthodox Church spon- 
sored the conference. 

A popular musician once said that you should 
never begin a concert with an apology. While this 
may be good advice for musicians, I don’t know if 
it is good Orthodox theology. When Fr. John 
Townsend asked me to give this speech, I thought 
that he was kidding me. When he told me the topic, 
Living the Traditional Orthodox Life, I was con- 
vinced that my beloved friend had finally “flipped 
his scufia,” so to speak. 

Here is my apology: 

I am a recent convert only 9 years old. I have 
been a priest for almost 8 years. I am supposed to 
tell you how to live a traditional life? May the Lord 


have mercy on my presumption and may you 
forgive the poverty of my words. Still, the Fathers 
say that we should never give advice unless asked. 
So, since Fr. John has laid this mantle upon me, | 
will try do my best. 

I can give the long speech, or the short one. 
Which do you prefer? Here is the short speech: 

If you want to live a truly traditional Orthodox 
life, then observe my life, and do the opposite. 

Thank you very much. 


Too short? Then, please pray for meas I continue. 


What is Orthodoxy? 
My wife and I spent 40 years of our life in 
Protestantism, and 20 years in the Methodist 
Coming to Orthodoxy, by God’s 


mercy, we wanted to experience the full life of the 


ministry. 
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Church of Jesus Christ. The last thing we wanted 
was to find ourselves in a church that was just like 
what we had left, but with incense and icons. 
Authentic Orthodoxy is important to us. What is 
traditional Orthodoxy? 

Almost every Orthodox spiritual writer that I 
have read emphasizes that true Orthodoxy is a 
matter of the heart. Without warmth of heart 
towards God and neighbor, there can be no true 
faith. Fr. Seraphim Rose wrote, 

“Orthodoxy is not merely a ritual, or belief, or 
a pattern of behavior, or anything else that a man 
may possess, thinking that he is thereby a Christian, 
and be spiritually dead; it is rather an elemental 
reality of power which transforms a man and gives 
him strength to live in the most difficult and 
tormenting conditions, and prepares him to depart 
with peace into eternal life.” 

This elemental reality of power of which Fr. 
Seraphim speaks is the indwelling of the Holy 
Spirit, that living and eternal flame of love within 
the regenerated heart. It is the seal and the promise 
of our baptism waiting to be fully realized in our 
lives. Walking in the Spirit is Orthodoxy in its most 
fundamental reality. St. Seraphim of Sarov told us 
that the only true purpose, the only real goal of any 
Orthodox life is the acquisition of the Holy Spirit. 

Traditional Orthodox life is also a life of suffer- 
ing love, and this is most difficult for North Ameri- 
cans to accept. Even though we are familiar with 
suffering, we do all that we can to avoid it. Yet, the 
Lord said that if we were to follow him, we had to 
take up our cross. The cross cannot be embraced 
without suffering. A non-suffering Orthodox 
Christian is a contradiction of terms. A non- 
suffering Orthodox Christian is on the road to hell. 

Internals and externals: Whenever you discuss 
a question like “What is Orthodoxy?”, someone 
will raise the issue of Orthodox externals. Many 
proclaim that since Christ came to set them free, 
they will not be entangled with manmade rules 
about things like attending liturgy, fasting, pre- 
scribed prayers, and so on. Why do we need all of 
this incense and icons and other external things? 

To understand the relationship of internal faith 
and external rites, I wanted to read a quote that I 
heard on an audiotape of a recent seminar. It was 


so good that I wanted to share it with you. Listen 
carefully to St. Theophan the Recluse: 

“People concern themselves with Christian up- 
bringing, but leave it incomplete. They neglect the 
most essential and most difficult side of the Chris- 
tian life and dwell on what is easiest — the visible 
and external. This imperfect and misdirected up- 
bringing produces people who observe with the 
utmost correctness all the formal outward rules for 
devout conduct, but who pay little or no attention 
to the inward movements of the heart, and to true 
improvement of the inner spiritual life. They are 
strangers to mortal sin, but they do not heed the 
play of thoughts in the heart. Accordingly, they 
sometimes pass judgments, give way to boastful- 
ness or pride, sometimes get angry (as if this feeling 
were justified by the rightness of the cause), and are 
sometimes distracted by beauty and pleasure, 
sometimes even offending others in fits of irrita- 
tion. Sometimes they are too lazy to pray, or lose 
themselves in useless thoughts while at prayer. 
They are not upset about doing these things, but 
regard them as without any significance. They’ve 
been to church, or prayed at home according to the 
established rule, they carry out their usual business, 
and so they are quite content and at peace. But they 
have little concern for what is happening in the 
heart. In the meantime, it may be forging evil, 
thereby taking away the whole value of the correct 
and pious life. 

“Let us now take the case of one who has been 
falling somewhat short in the work of salvation. He 
or she becomes aware of this incompleteness and sees 
the incorrectness of his way of life, and the instability 
of his efforts. And so he turns from outward to 
inward piety. He is led either by reading books about 
spiritual life or by talking with those who know what 
the essence of Christian life is, by dissatisfaction of 
their own efforts, by a certain intuition that some- 
thing is lacking and that all is not going as it should 
be. Despite all of his correctness, he has no inner 
peace. He lacks what was promised true Christians 
— peace and joy in the Holy Spirit.... He comes to 
understand that the essence of the Christian life 
consists in establishing himself with the mind in the 
heart before God in the Lord Jesus Christ by the 
grace of the Holy Spirit. In this way, he is enabled to 
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control all inward movements and all outward ac- 
tions so as to transform everything in himself 
whether great or small into the service of God and the 
Trinity, consciously and freely offering himself 
wholly to God. 

“\.. establishing himself with the mind in the 
heart before God in the Lord Jesus Christ by the 
grace of the Holy Spirit.” Surely, this is what we all 
want. Is St. Theophan saying that the disciplines 
ofa pious life are of no value? Anyone who has read 
his work knows that this is not the case. How else 
can we establish the mind in the heart without 
them? But there is three possibilities concerning the 
disciplines of piety: a) no piety at all, b) pious 
practice but without heart, and c) pious practice 
which establishes the mind in the heart before God 
in the Lord Jesus Christ by the grace of the Holy 
Spirit. The first option is atheism; the second is 
pharisaic. Certainly, the last option is what authen- 
tic, traditional Orthodoxy is all about. 

You might feel that keeping the mind in the 
heart before God and controlling all of our inward 
movements is too much to ask. That’s fine for 
monasticism, but what about those of us who must 
work, raise children, and pay our taxes. What do we 
do? Consider the vision of St. Macarius: 

The inhabitants of this world, the children of 
this age, are like wheat in a sieve. They are being 
sifted by restless thoughts of this world. They are 
constantly tossed to and fro by earthly care, desire 
and absorption in a variety of material concerns. 
Satan tosses such souls as a sifter sifts wheat.... By 
these concerns he disturbs men, keeps them anx- 
ious and in a state of nervous motion. 

St. Macarius lived in the 4th century, but he 
clearly describes our situation today. An Orthodox 
priest looks out upon his congregation and sees the 
tired, the nervous, the harried, the hurried, the fearful 
and the sifted. You see joyless faces at Liturgy and you 
no longer wonder why non-orthodox observers argue 
that our piety is external, unnecessary, and detrimen- 
tal to a true life of faith. 

Does Orthodoxy really have an answer for the 
tired, frazzled, fearful and sifted people who enter 
her doors? 

The Hospital: I am sure that most of you are 
familiar with the works of His Grace, Metropolitan 


Hierotheos of Nafpaktos and St. Vlasios. In the 
journal, Divine Ascent, he reflects upon an impor- 
tant patristic image of the Church: 

“The true Church’s existence is demonstrated 
by its success in curing man. We know from the 
teaching of the holy Fathers that the Church is the 
spiritual health center, the spiritual hospital that 
cures man. 

“The Church isa spiritual hospital. It is exactly 
the place where the tired and fearful and sifted need 
to be. What it offers is a cure with therapies, which 
we call the spiritual disciplines. Doing them helps 
to make us well. Does this therapy work? Each 
Sunday when I enter the Sanctuary, pictures of 
former patients who were cured surround me. This 
hospital has a record of almost 2000 years of 
successfully curing the sick in heart. 

“When I am ill and I arrive at the hospital, I 
expect that there will be certain procedures and 
services that will be performed to help me get 
better. There will be doctors and nurses, food 
service, the cleaning staff, the pharmacy, physical 
therapists, and soon. Don’tyou think that it would 
be a bit odd that when I checked in, I informed the 
hospital staff that all such services were externals 
and not necessary to my recovery? The psychiatric 
floor would be my next stop! 

“We do the same thing when we neglect our 
spiritual therapies. Often, in confession, we go over 
the same old laundry list ofsins. [hear folks say that 
they just aren’t getting any better. Is it because the 
spiritual disciplines don’t work? Well, I think of 
how infrequently they have attended Vigil, how 
often they have broken or forgotten the fast, how 
little they pray, how little scripture they read, how 
little they tithe or give alms, and how infrequently 
they receive the medicine of Heaven, the Holy 
Body and Blood of Christ. 

“Traditional Orthodox Christians know that 
this is a foolish and dangerous thing to do. 
Through our baptism, we have checked into the 
spiritual health center. All of the therapies neces- 
sary for wholeness and spiritual well-being are 
available to us. Successfully using these therapies is 
entirely up to us.” 

Traditional means, then, “to guard” or “to 
protect.” What we protect is our hospital and its 
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mission to heal the sick. Traditional does not mean 
conservative. Conservative means “to stop the 
flow, to create an image and maintain it, to archive 
it.” Church is a hospital, not a museum. 

The Narrow Way: The Lord said, “...narrow 
is the way that leads to life, and few there be who 
find it.” (Matt. 7:14) 

My wife and I always felt that Christianity 
offered an alternative to the world and its ways. After 
all, I had spent 20 years preaching about the Cross of 
Christ. Yet, what did self-denial mean to kind, 
decent, patriotic, comfortable, middle-class Ameri- 
cans who had worked hard to gain a small measure 
of comfort and financial security. They didn’t 
fornicate, tried not to cuss or smoke or drink. They 
were patriotic and had served in the War, they 
worked hard and were honest, gave to their church in 
time and money, believed in Christ, made Thanks- 
giving and Christmas baskets for the poor, taught 
Sunday School, gave money to missions, raised their 
children as best they could and attended church most 
Sunday mornings. For heaven’s sake, preacher, what 
else do you want? I also wondered because my family 
and I lived the exact same lifestyle. We all knew that 
suffering and misfortune could comeatany time, but 
we were all dedicated to the pursuit of happiness. 
How could one embrace suffering and be happy? 
Inconceivable! Still there was that bothersome busi- 
ness of the Cross. It gave you this uneasy feeling that 
something was not being realized. 

Metropolitan Laurus, in his lecture, “The As- 
cetic Podvig of Living in the World,” writes the 
following, 

“Christianity is an ascetic religion. Christianity 
is a teaching about the gradual extirpation of the 
passions, about the means and conditions of the 
gradual acquisition of virtues. And this podvig, this 
struggle comes as we begin to separate ourselves 
from the world.” 

So, there it is. As long as we are comfortable 
with the world, there is little struggle. Try to 
separate from the world and the battle really begins. 
This is what was wrong with all of my good, solid, 
middle-class Methodist people. Though we de- 
plored some of the things of the world, we were also 
so very comfortable with it and while we com- 
plained about it, we rarely struggled with it. 


The World: St. Macarius said that we must 
fight, and our war is fought on two fronts. One 
front is within the heart where we fight not against 
flesh and blood, but against the spiritual armies of 
evil. The second front is in the world where we deal 
with the material affairs of life. Let’s take a moment 
to examine this battlefield on which the war is 
fought. 

What is this world from which we are to sepa- 
rate? With their usual precision, the Greeks define it 
forus. The Greek word for world is cosmos and it has 
two meanings. First, the cosmos is the physical and 
material world that God created. This physical 
world is not evil. God proclaimed it as good. This 
creation even includes our physical bodies, which we 
sometimes treat with such disdain. 

The second meaning of cosmos is the world of 
sin. St. John warns us: 

Love not the world, neither the things that are 
in the world, ifany man love the world, the love of 
the Father is not in him. 

All right, 1am not to love this world of sin. But 
where is it? St. John points to it: 

The lust of the flesh, the lust of the eyes and the 
pride of life, is not of the Father, but is of the world 
(I John 2:15 -16). 

There is a world in my soul, a world of desire, 
rebellion, self-sufficiency, and pride and it sepa- 
rates me from God. It is my world. Iam god in my 
world. I created it and I love it and I sustain it. 
There is another God there also, and He will have 
no other gods before Him. The Lord said that the 
Kingdom of God is within us. So, this is where I 
fight the most profound battles of the heart. 

I’ve been Orthodox for 9 years. You'd think, 
being a priest, hearing confessions, taking com- 
munion every Sunday, I should be quite advanced? 
Well, I’m not. I might wonder why my cure is 
taking so long? I havea clue. Let’s say that you find 
out that I have been ill for some time. You come by 
to visit to express your sympathy, and I inform you 
that I’ve been going to the hospital once a week for 
years. You ask me how | am doing, and I tell you 
that I haven’t improved at all. Puzzled, you follow 
me one day and observe that all I do is enter the 
lobby and stand there. After a while, I turn and 
leave. You approach me, and say, “Is this all you do? 
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No wonder you aren’t getting any better.” Angrily, 
I reply, “Well, I go every week. What else do you 
want?” 

Standing in the lobby won’t cure you. Being a 
member of an Orthodox Church won't save you. 
Even being a priest will not save you. St. James said 
that hearing the Word of God is a great blessing, 
but hearing alone isn’t enough. We must also be 
doers of the Word. I must confess that sometimes 
Ido my spiritual disciplines, sometimes not. Some- 
times, I come to church with a broken heart seeking 
to be made whole. Sometimes, I just come and 
stand in the lobby. I worship God with my lips, but 
my heart is elsewhere. 

There are times when I get spiritually lazy 
because I don’t see instantaneous results for the 
little I have attempted. We moderns don’t like to 
wait. We tire quickly when efforts don’t produce 
results. Let’s understand — there will be no quick 
fix. Spiritual disciplines can difficult, time con- 
suming, even boring. The Fathers tell us that prayer 
is the most difficult task that anyone can attempt. 
Give it a try; it’s simple to understand — “Be still, 
and know that Iam God.” It’s easy to understand, 
but hard to do. You find that being truly still in 
heart and mind is not easy to do at all. 

We can’t give up because the alternative is to 
stay ill in our hearts until finally, we have no 
relationship with God at all. Sometimes I tell 
myself, and I would like to tell others in my care, a 
message I picked up in the great movie, The 
Shawshank Redemption — “You either get busy 
living, or you get busy dying.” To change that 
thought a little, we either get busy growing in the 
Spirit, or we get busy dying in the flesh. 

Culture War in the heart is a mighty battle, but 
it is not the only arena of conflict. There is another 
place to fight. The inner world of sin has a greater 
expression than what resides in my heart or in yours 
alone. I can join my inner world to yours and 
collectively, we create what we call culture or soci- 
ety. What is the nature of this warfare? 

A desert Father once said that the devil majored 
in three things: noise, hurry, and crowds. If noth- 
ing else, the noise has grown louder, the pace of life 
faster, and the crowds larger. Life is filled with stress 
and demands and worry. 


I recently read an article in the journal First 
Things, written by R.R. Reno, entitled “Fighting the 
Noonday Devil.” The spiritual state of acedia means 
to be “without care.” This sound pretty good, but 
what it means is that we don’t care about anything. 
We don’t have the energy or drive to pray, we don’t 
care to fast, we don’t care to read Scriptures; we don’t 
care to attend the services of the Church. How many 
of us have experienced this state? 

Reflecting on the sin of acedia, the writer makes 
the following insightful observation of how a sor- 
rowful state of the spirit has become a cultural 
value: 

“Most of us want to be left alone so that we can 
get on with our lives. Most of us want to besafe. We 
want to find a cocoon, a spiritually, psychologi- 
cally, economically, and physically gated commu- 
nity in which to live without danger or disturbance. 
The carefree life, a life a-cedia (without care) is our 
cultural idea. Pride may beat the root ofall evil, but 
in our day, the trunk, branches, and leaves of evil are 
characterized by a belief that moral responsibility, 
spiritual effort, and religious discipline are empty 
burdens, ineffective and archaic demands that can- 
not lead us forward, inaccessible ideals that, even if 
we believe in them, are beyond our capacity.” 

Is this true? Is living a carefree life our highest 
priority? Our birthright as Americans is life, lib- 
erty, and the pursuit of happiness, and we will not 
be denied. The problem is that happiness forever 
eludes us no matter how much money we have or 
how many gadgets we hold in our hand. But we 
continue to strive because we will not give up the 
idea that happiness means getting ahead, and that 
means a bigger house, a promotion, a nicer car — 
maybe two cars, more gadgets, nicer clothes, a 
secure retirement package, and so on. To gain a 
carefree life, we enter a world of care. We enter the 
ranks of the sifted, the overworked, the tired, the 
anxious, the indebted, and the stressed. Then when 
the priest comes along and adds the demands of the 
Church, our knees buckle. 

Besides being a priest, I am a father and a 
husband. Since I became Orthodox, I have worked 
many different jobs as well as establish a mission 
and raise a family. Priests get as tired as anyone else 
and I know what a struggle life can be. As a priest 
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you really want to help these stressed people find 
some measure of peace, so you mention that the 
spiritual disciplines might help with the demands 
of life. This is the kind of response you usually hear: 
“Look, Father. Cathy has piano lessons; Tom’s got 
soccer; I work late; Jack has his Scout meeting on 
Thursday nights; I have my class; We both work; By 
the time we get home, there’s dinner, homework, 
and getting the kids to bed; I hardly get a moment 
to myself, much less spend time with the husband 
or wife. Pray? Sure, we pray over meals. And you 
want me to come to Vigil? Saturday night is our 
only free time for family. You know, rest, relax, a 
little TV maybe. I know it’s a feast day this week, 
Father, but we are having visitors from out of town 
(family, you know), and we must entertain them.” 

Well, suppose I put an ad in the paper that on 
Saturday night I was going to give a 4-day Carib- 
bean cruise to everyone who came and stayed for 
Vigil. Tired or not, stressed or not, family visiting 
or not, the parking lot would be full hours before 
the service. We would have to fight off the crowds. 
Yet, we offer something more valuable that gold, or 
silver, or precious stones. Why then is the church 
virtually empty on Saturday nights, or poorly at- 
tended even on Sundays? You begin to wonder 
what our priorities truly are. 

Is this how an Orthodox person should think 
and live? I propose to you that Traditional Ortho- 
doxy is not about the pursuit of happiness. It is 
about the pursuit of holiness. Holiness requires a 
different style of living than what the world pro- 
poses. It might mean living with one car instead of 
two, or staying in asmaller house, or passing up that 
promotion so that one parent can stay home with 
the kids or so that you can have the time and the 
freedom to seek the Kingdom of God. I heard ofan 
Orthodox couple who decided to give up a lucrative 
job promotion because it meant moving to a place 
where there was no Orthodox Church. The 
couple’s parents were livid. How stupid not to 
move because there is no Orthodox Church? Can’t 
you pray at home? 

We may also think that the decision this young 
couple made was naive or maybe stupid because we 
have ourselves bought into this society’s idea of the 
pursuit of happiness. Holiness will have to wait a 


bit, but I promise, Lord, that as soon as I get my 
affairs in order, you and I will finally get together. 
Maybe we can do lunch sometime. 

What does all of this hot pursuit for material 
well being teach our children? We teach them how 
to behave in church and how to be pious, but do we 
also fill their heads with visions of the “good life?” 
Our children are watching us and they hear us 
mouth platitudes about how God should be first in 
our lives and how important Orthodoxy is. That 
isn’t what they see, and what they see is a more 
powerful lesson than what they hear. We need to 
help our children understand, by example, that the 
pursuit of happiness is vanity and death to the soul. 
Only the pursuit of holiness will bring true, ever- 
lasting joy and peace that cannot be taken away by 
the ever-changing situations of life. Happiness flees 
away at the first sign of trouble. Joy, as Jesus came 
to give us, resides in the deep parts of the soul and 
brings peace and contentment to our lives. This is 
what our children must understand and this is the 
heritage that we need to give to them, but they will 
only take this with them if they see that it is a joyous 
reality for us. 

When we talk to our children about their future 
life, do we encourage them to think about becom- 
ing readers, deacons, priests, and even monastics? 
Perhaps all we talk to them about is being doctors 
and lawyers. I think that if we do not begin to 
encourage religious vocations, our Church will face 
a crisis in the near future. 

Beloved, Christ came to set us free from having 
to live up to the expectations of this modern and 
materialistic culture. It means choosing a lifestyle 
that allows us the freedom to pursue holiness. If we 
are not pursuing holiness, then we are not traditional 
Orthodox Christians. And by the way, it means 
telling the folks that they are welcome to visit this 
weekend, but that you will be at Vigil and Liturgy. 
They, of course, are invited to come with you. 

Worldly Cares: Perhaps, we still can’t see how 
to become holy in a work oriented, 9-5 world with 
all of its cares and concerns. Again, I would like to 
quote from St. Theophan the Recluse. 

There is a widely-accepted misconception 
among us: that when one becomes involved in work 
at home or in business, immediately one steps out 
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of the godly realm and away from God-pleasing 
activities. From this idea, it follows that once the 
desire to strive toward God germinates, and talk 
turns toward the spiritual life, then the idea inevi- 
tably surfaces: one must run from society, from the 
home to the wilderness, to the forest. Both are 
erroneous. 

“Homes and communities depend on con- 
cerns of daily life and society. These are God- 
given obligations; fulfilling them is not a step 
toward the ungodly, but is a walking in the way 
of the Lord. All who cleave to these erroneous 
premises fall into the bad habit of thinking that 
once they accept worldly obligations, they no 
longer need to strive towards God. 

“_..Cast them aside and grasp the concept that 
everything you do, inside and outside your home, 
concerning social life, as a daughter, as a sister, as a 
Muscovite, is godly and God-pleasing... Your mis- 
conceptions truly make them ungodly, because you 
fulfill your daily tasks with an attitude contrary to 
the one God intended you to have. 

“_..Once you adjust yourself to this outlook, no 
worldly duty will distract you from God. Instead, 
it will bring you close to Him. We are all servants 
of our God. God has assigned to each his place and 
responsibilities, and He watches to see how each 
approaches his assignment. He is everywhere. And 
He watches over you. Keep this in mind and do 
each deed as if it were assigned to you directly by 
God, no matter what it is. 

“Do your housework in this manner. When 
someone comes to visit, keep in mind that God has 
sent you this visitor, and is watching. When you 
have to leave the house, keep in mind that God has 
sent you out on an errand, and is watching. Will 
you complete it as He wishes? 

“By orienting yourself to God at all times, your 
chores at home and responsibilities outside the 
house will not distract your attention from God, 
but, on the contrary, will keep you intent on 
completing all tasks in a God-pleasing manner. All 
will be performed with the fear of God, and this fear 
will keep your attention unswervingly on God.” 

This is remarkable advice from someone who, 
though once active in the world, became known as 


a recluse. But it demonstrates that we too often 


excuse our weekday worldliness because, after all, 
“one cannot be holy where I work.” 

Joy and Fear: I believe that one hallmark of 
Orthodox Christianity is joy. Frankly, Pm losing 
patience with joyless Orthodox Christians. Jesus 
said that he came so that we might share in His joy. 
Sometimes, joy is mighty hard to find in an 
Orthodox Church. I’m not talking about becom- 
ing some fake hand clapping, foot-stomping, 
guitar-strumming, sentimental Church; but | 
know that our children and youth are naturally 
drawn to joy and life. If they find none in us and in 
our Church, will they want to stay? 

How important is joy? The Scriptures explains 
that the Lord Jesus was able to endure the Cross 
“because of the joy set before him.” Imagine, as He 
faced the horror of the Cross, He looked beyond it 
to behold joy. Maybe, beyond the Cross, He saw 
you and me and it filled Him with joy. How then 
is it possible for us to claim that we share in His life, 
and at the same time, be so joyless? 

St. Nectarios wrote the following to Abbess 
Xenia: 

“Realize that your cheerfulness gladdens the 
faces of the sisters and renders the convent a para- 
dise. On the other hand, your depression and 
sullenness are transmitted to the other sisters, and 
joyfulness is banished from that paradise. Learn, 
therefore, that the joy and cheerfulness of the sisters 
depend upon you, and it is your duty to preserve 
these in their hearts. Do this even at times by 
forcing yourself, because this greatly depresses the 
hearts of the sisters. Your reward will be great if you 
become to them a cause of cheerfulness. I give you 
this advice because I myself have it as a principle in 
my life. And I want my disciples also to have it as 
a principle. When you gladden the heart of your 
neighbor, much more of your sister nun who has 
renounced everything, you may be sure that you 
please God much more than when you occupy 
yourself with extreme forms of askesis.” 

Look! I know that we all can have a bad day and 
I don’t mean that you have to walk around with a 
goofy smile on your face all of the time. But let’s be 
honest with ourselves. Is our home and our Church 
a paradise of joy; or is it, at least when it comes to 
Faith, asullen dreary place where prayer and spiritual 
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disciplines and vigils are just things that must be 
endured? Maybe its time that we forced ourselves to 
smile and gladden the hearts of our children, our 
spouses, our fellow church members, and even our 
troublesome neighbor next door. As St. Nectarios 
said, the payback will be more than you can imagine. 

I recently came across a statement made by the 
son of Fr. Alexander Schmemann. He said that 
never in his whole life did his father demand that 
his children attend church, pray, fast, read the 
Bible, or do anything spiritual at all. But, he said, 
his father went to church with such joy and 
anticipation that the children wanted to go with 
dad, wanted to pray with dad, even wanted to fast 
with dad. What a testimony. I wonder if my son 
feels the same; or does he drag to church because 
dad drags to church? God help me. 

If you are having difficulty with the idea of joy, 
then let’s consider fear. I believe that another 
hallmark of traditional Orthodoxy is fear of the 
Lord. Now what does this mean? Let me share a 
personal story with you that might illustrate what 
fear truly is. 

[ve been happily married for 25 years. Actu- 
ally, ’'ve been married for 28, but happily for 25. 
Just kidding. Over the years, I’ve performed a lot 
of weddings and I’ve seen a lot of nervous and 
fearful brides and grooms. The day I got married, 
I wasn’t nervous at all. I sat in the back room with 
my dad, who was my best man, and we chatted and 
joked and I felt really good. I had no doubts that 
this was the woman for me and that we would have 
a good life together. Then, the wedding march 
started, and my father and I went out to the front 
of the church. The various bridesmaids and 
groomsmen processed down the aisle, followed by 
the flower girl and ring bearer. The music an- 
nounced the appearance of the bride. I still had no 
nervousness or fear at all. My wife rounded the 
corner on her dad’s arm in her wedding dress. 

My knees buckled!!! 

Was I suddenly hit with the fear that I was 
doing the wrong thing? No, butI couldn’t catch my 
breath. She was a vision of absolute beauty and 
grace and I trembled before it. Oh, by the way, even 
today, when she smiles at me, my knees buckle. 

True fear is not terror, but awe and reverence in 


the presence of absolute beauty and grace. This is 
what St. Paul means when he says “at the Name of 
Jesus, every knee shall bow.” A professor of the 
Bible once said that in some circles this idea of the 
knees bowing to Jesus means that one day, God will 
look down upon all of the sinners in Hell, and he 
will angrily say, “All right, all you rotten worms — 
ON YOUR KNEES!!” No, it is not this way at all. 
When people finally see the beauty of holiness and 
the radiant love of God in the face of Christ, knees 
will buckle. All you can say at that moment is... 
Wow! 

When is the last time you stood in Church and 
could hardly catch your breath for wonder? 

The priest comes out and says, “With fear and 
faith draw near.” Now, my friends, is this just a nice 
guy with a cup of grape juice stuffed with bread; or, 
is this an ordained man of God, standing in a long 
line of apostolic succession that goes all the way 
back to Christ himself, and is he holding in his 
hands the true, real Body and Blood of our Lord 
and Savior Jesus Christ? At that point, at least in our 
hearts, there should be knees buckling in awe, 
wonder, and amazement. 

Truthfully, it may be more like this: “Holy 
God, Holy Mighty, Holy Immortal, have mercy on 
us! What matters is that we strive to attain a 
traditional Orthodox mind-set. 

Consider this picture of traditional Orthodox 
Christians. Fr. Thomas Hopko writes: 

“When the early Christian martyrs were 
brought before their persecutors they often an- 
swered the threats of their torturers with the simple 
words: ‘I am a Christian!” 

“The first Christian believers had no earthly 
identity. They were dead to this world. They 
belonged to God’s kingdom. In their homeland 
they were aliens. In foreign lands they were at 
home. They belonged everywhere and nowhere, 
for they were ‘fellow citizens with the saints and 
members of the household of God’ (Eph 2:19 ). 

“By virtue of their having been baptized into 
Christ and sealed with the Holy Spirit, thereby 
becoming participants in the Eucharistic supper of 
God’s kingdom, the believers in the Holy Trinity 
had died to the world. Their lives were ‘hid with 
Christ in God.’ ( Col 3:3). They identified 


themselves — fundamentally and essentially — no 
longer as Greeks or Jews, slaves or freemen, barbarians 
or Scythians, or even as men and women. They were 
now Christians... ‘a chosen race, a royal priesthood, a 
holy nation, God’s own people’ (I Peter 2:9).” 

This was the spiritual consciousness of Ortho- 
dox Christians in the apostolic Church, the con- 
sciousness of the Church’s saints throughout the 
ages. This was their deepest personal experience 
and their steadfast conviction as members of one, 
holy, catholic and apostolic Church of Christ. 

This is the mind-set of a traditional Orthodox 
Christian in any age — in the world, but not of the 
world. 

It sounds as if Fr. Hopko is suggesting a total 
separation from our culture. Although the picture 
he paints is correct and the early believers had died 
to the world, this did not mean that they became 
elitist, or cultist. One can read the Fathers and be 
overwhelmed with the breadth of their experience, 
classical education, knowledge, and understanding 
of their culture. 

I remember being surprised when I read an 
article by Fr. Seraphim Rose entitled, Living an 
Orthodox World-View. He said that we should not 
artificially isolate ourselves from the reality of 
today’s world. He thought it best to inoculate 
ourselves and our children with a dose of culture. 
He would take the young men who came to his 
skete to see Shakespeare. He had them read great 
novels and listen to classical music. This doesn’t 
mean that we should indiscriminately expose our- 
selves or our children to this culture, but there are 
good things in our culture. As Saint Paul said, 
whatever things are good, and beautiful, we should 
hold fast to these. Father Seraphim believed that 
there were still some good things in our culture, and 
he believed that anything that was good, always 
pointed towards God. Too often we so thoroughly 
protect our children from exposure to culture that 
when they finally do go out into the world, they 
cannot fight off the disease of materialism and 
hedonism. 

The Athlete: I have to admit that at first, my 
wife and I were put off by the uncompromising 
moral demands of Orthodoxy, and its insistence on 
an ascetic lifestyle of prayer and fasting. Being 


married and still attached to the world, my wife and 
I had no desire to be monastics. It seemed to us that 
most Orthodox literature was written by monastics 
for monastics. We would blanch at the heroic story 
of some monastic saint whose lifestyle we could 
never hope to emulate. How could this monastic 
faith possibly help us with such mundane issues as 
being married, raising children, working ina dead- 
end job with a controlling boss, paying taxes, and 
the other cares of normal life? 

The truth is that few of us are called to the 
monastic life, but every single one of us is called to 
an ascetic life. As Vladyka Laurus said, it is an 
ascetic podvig. The word “asceticism” means “the 
discipline of an athlete.” As St. Paul told us, life is 
a race; each of us must run the race set before us. No 
one is exempt and everyone must run. Whether we 
run well or not depends entirely on how well we 
train. These days, I couldn’t run a mile if I had to, 
but I know that if I was required to run a race, I 
would begin training for it. I would change my 
eating habits and lose some weight. I would begin 
getting up early in the morning to jog, short dis- 
tances at first, then longer ones. I would concen- 
trate on my discipline and focus myself on the task 
ahead. If I didn’t do these things, then I would be 
a laughingstock and a spectacle, as I panted and 
stumbled red-faced around the track. Who knows 
if I would even finish? 

Bishop Chrysostomos of Oreoi writes: 

“No less than a monastic, a lay person should 
strive to fast... to practice chastity... to seek limited 
poverty (through almsgiving and through a way of 
life that is not ostentatious), and to acquire the 
virtues of humility, love, and obedience that char- 
acterize the repentant life.” 

This is traditional Orthodoxy and the true 
Orthodox mind-set. Let others abandon the thera- 
pies or forget the disciplines — we cannot. Again, 
we do these disciplines not because we are required 
to do them, or because God will hate us if we don’t. 
We do them because they are good for us, they 
work, and without them we will never get well. 
Without them, we will not acquire the Holy Spirit. 
Without them, there will never be true joy. 

Righteous Ones: In closing, I want to share 
a conviction with you. I believe that if we attain 
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holiness in this day and age, we will outshine 
the saints of old. Consider the following from 
the Evergetinos: 

The Holy Fathers prophesied about the last 
generation, saying to each other in wonderment: 
“What have we achieved?” One of them, Abba 
Ischyrion, a great Elder, replied: “We have fulfilled 
the commandments of God.” The others said: 
“What about those who will come after us, what 
will they do?” The Elder answered: “They will 
accomplish half of our work.” And again the Fa- 
thers asked: “What about those who come after 
them?” Abba Ischyrion replied: “the men of that 
generation will accomplish no work at all; tempta- 
tion will come upon them. But those who are 
found worthy in that epoch will be greater than us 
and our Fathers.” 

We can be greater than the Fathers! How can 
this be? 

In a book entitled Paths and Means to Holiness, 
Constantine Cavarnos speaks of how people have 
The Church lists a number of 
categories: apostle, martyr, prophet, hierarch, mo- 
nastic, and a righteous one. Perhaps, in this room, 


become saints. 


we have a future apostle, or martyr or hierarch. 
Certainly, becoming a monastic is possible for any 
ofus. But note what he says about beinga righteous 
one: 

“Those who follow the way of the righteous 
remain in the world, may be married, and have 
property. In general, they do not lead as austere a 
life as the monastics. Such persons attain sanctity 
by keeping carefully all of the Divine command- 
ments, participating regularly in the liturgical and 
sacramental life of the Church, and engaging in 
other activities dear to God, particularly hospitality 
and almsgiving.” 

All ofus, married or not, working or not, father, 
mother, child, teenager, all of us can do this. 

St. Cosmas Aitolos agrees: 

“The martyrs earned paradise with their blood; 
the monastics, with their ascetic life. Now we, my 
brethren, who beget children, how shall we earn 
paradise? With hospitality, by relieving the poor, 
the blind, the lame, as Joachim (the father of the 
Theotokos ) did.... Almsgiving, love, and fasting 


sanctify man, enrich him in both soul and body, 
and bring him to a good end; the body and the soul 
become holy.” 

I heard a story recently where a great desert 
and ascetic father, renowned for his purity and 
power over demons, was once unable to command 
a demon that controlled a person who lived in a 
local village. Then, a man came forward and 
commanded the demon to leave. Immediately, 
the demon came out and departed. The abba was 
amazed at the spiritual virtue of this man and 
asked if he might be a monk or ascetic. The abba 
was even more amazed to learn that the man was 
a local merchant with a large family. How was it 
possible for such a man to be able to command 
demons that even he could not command? Upon 
inspection, he discovered that he had encountered 
a righteous one. Though living in the world with 
all of its cares and burdens, this man was devoted 
to prayer, to his family, to attendance at Church, 
acts of mercy, and the giving of alms. By these, he 
had attained purity of heart in a very impure 
world. Great is the mercy of God and the power 
of the Holy Spirit. 

Conclusion: Traditional Orthodoxy is the 
pursuit of holiness. A heart aflame with the Holy 
Spirit is possible for us all, even in this sinful and 
adulterous generation. To gain it, we must check in 
to our grace-filled hospital and do our therapies. 
This requires an Orthodox mindset that challenges 
the fast and strenuous lifestyle of this generation. 
May God help us to recover from the vain dream of 
the pursuit of happiness, a fantasy that grinds us 
with stress and toil and robs us of our Orthodox 
birthright — righteousness, peace and joy in the 
Holy Spirit! 

Without this striving for holiness, we are tradi- 
tional in name only — heartsick Pharisees and the 
most pitiful of people in the world today. 

Not only is holiness possible, not only is it the 
essence of living a traditional Orthodox life, it is an 
absolute requirement. 

Let the Holy Scriptures have the last word: 
“Without holiness, no one will see the Lord!” 

In the Name of the Father, Son, and Holy 
Spirit. Amen. 


SOCIETY WATCH: ANGELE, ROWAN AND ZOE 


A few weeks ago, a radio interview caught by 
chance called my attention to a particularly appalling 
incident in the midst of the mass slaughter of infants 
condoned by the laws of this “Christian” country — 
and, implicitly, by our collective failure to act effec- 
tively to end it. I followed up on it, found an original 
online news posting and a couple of further documents. 
It won't make pleasing reading, but stick with it — 
there is hope. 


MATTERS OF LIFE AND DEATH 


Abortion staff ignores baby boy born alive — 
Woman pleads for help with ‘Rowan’ after 
delivering son in clinic restroom 


April 25, 2005, by Ron Strom 
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A woman who was scheduled to have her 22- 
week-along pregnancy ended at a Florida abortion 
clinic instead delivered the baby alive in a restroom 
and says her pleading for help from medical staff 
went unheeded, even when an employee saw that 
the tiny boy was moving. The mother, Angele, who 
asked that her last name not be used, is now 
considering legal action against the facility. She is 
being represented by Liberty Counsel, <http:// 
www.lc.org/> a nonprofit pro-life and religious- 
liberty legal organization. 

The woman chose the EPOC Clinic of the 
Orlando Women’s Center <http://www. 
womenscenter.com/> in Orlando, Fla., because 
employees there had convinced her that her unborn 
baby would feel no pain during the procedure and 
because the “staff seemed caring,” Angele told 
WND. WorldNetDaily obtained a narrative 
Angele wrote that describes the two days, April 1 
and 2, she went to the clinic after traveling to 
Florida from her home state. 

“T counseled with a pretty and petite younger 
black woman who has a small son,” Angele wrote of 
her first visit. “Her name began with an L. Ido not 
remember her full name. She explained the process 
of laminaria insertion. I asked her other questions 
such as, will they inject saline or urea into the 


amniotic sac? I was concerned that it would hurt 
the baby as it generally (from what I’ve read) burns 
the skin and lungs. I expressed my concerns that he 
not suffer or feel anything.” 

The purpose of inserting laminaria is to dilate 
the cervix overnight in preparation for the abor- 
tion. Angele explained she chose the “labor and 
delivery process” for her abortion “as opposed to 
partial birth or having to dismember the child to 
retrieve him from the uterus/birth canal.” Angele, 
who is in her 30s, says she was given Valium “to 
relax me for the laminaria insertion. The injection 
burned a lot as it went in. ... The discomfort was 
distracting. I still felt the ‘lams’ as they were being 
inserted. Dr. Perper told me to relax my muscles 
and noted that my cervix was slightly soft. I asked 
him what that meant and he said it was good.” 

Digoxin is a drug injected into an unborn baby 
to cause his or her heart to stop [to murder him] in 
preparation for what amounts to a stillborn birth. 
Angele says despite having asked for it, she did not 
receive the digoxin injection, which she surmises 
caused the baby to be born alive. (...) She says she 
overheard staff talking about “dig-ing” her — 
injecting the digoxin — but, after taking a 
sonogram initially and then quickly taking the ma- 
chine to another room, the staff, she says, failed to 
return it to her room. A sonogram machine is used 
to guide the needle into the unborn baby’s heart. 

Part of Angele’s concern prior to going to 
Florida was that the baby would be born alive, and 
she asked clinic personnel beforehand how that is 
handled. “I wanted it to be as humane and painless 
as possible for my son,” she said, choking back tears. 
“They told me they would guide a needle directly 
into his heart and it would put him to sleep /like an 
unwanted animal], and he wouldn’t feel any- 
thing.” (...) Angele says the staff then gave her 
some medication to take early the next morning 
and told her to return the following day. (...) 

The next day, Angele says, she took three pills 
meant to induce labor at 5 a.m. and another at 8 
a.m. before arriving at the clinic shortly before 9. “I 
waited outside, cramping and crying, for the clinic 
to open,” Angele explained. “My contractions were 
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close. I had been having them for hours. I knocked 
repeatedly at the door. There was a burgundy truck 
in the parking lot. Ten to 15 minutes later, Debbie 
opened the door and let me in. 

“I was directed to ‘the room.’ I had been there 
for a moment the day before and thought it to be a 
waiting room for family or driving companions. It 
had a leather sofa and a fabric sofa, both with a 
white blanket stretched across the seat cushions, a 
small television and a few magazines.” However, 
noted Angele, “It was not a waiting area — it was 
the ‘delivery room.’ It was, of course, very cold.” 

After being given a wet blanket and a heating 
pad, Angele says, she was told the doctor wouldn’t 
be in until 2 p.m. — “and that even if I had 
delivered by then I would need to stay until I could 
be examined.” 

Wrote Angele: “My contractions became stron- 
ger and more frequent very rapidly. I called for [staff 
member] Violene, thinking it was time to be moved 
into another room and wanting to know if I could 
have anything for pain. She said that medication 
would stop the contractions and for me to stay right 
there and again, she would be back. I told her it was 
almost time; I could just tell, and she told me I was 
not at all ready. She left. I began to bleed.” 

After going to the bathroom, Angele says, “I 
came back to the sofa, (they both really smelled 
awful), wrapped up in the wet and sour-smelling 
blanket, then decided it was better without it. I 
rocked back and forth on my hands and knees, 
trying to hold the heating pad to my stomach to 
both relieve the pain and try to stay warm. I was 
looking down and saw little smears and spots of 
dried blood on the floor and an old cotton ball with 
blood on it by the fabric-covered sofa across from 
me. Noticing how dirty it was and how no one was 
in the room or even nearby in the hallway began to 
make me nervous and uncomfortable. I went right 
back to the powder room and began to try to push 
alot. I thought it might help since I was told I was 
not nearly ready to deliver.” 

Crying out in pain, Angele says she could feel a 
contraction coming: “In one agonizing push, I felt 
and heard something come out. Then immediately 
another push. I was weak. I just held my head in 
my hands fora moment. Then I decided to stand 


up. I looked. There was my baby, the whitish cord 
and what I thought surely must be the placenta. “I 
started sobbing and lay down in the floor. I stared 
and stared at my son. I was horrified that I had just 
had him in a commode.” 

Angele explained what happened next to her 
and her boy, whom she named Rowan: 

“His right leg moved. He curled up a bit like he 
was cold; I screamed for Violene. No one came. I 
managed to get to the doorway, pants down, blood 
everywhere and yelled again. I went back to my 
baby. I heard her say she’d be right there. I showed 
her Rowan, told her he was alive and moving and to 
call 911. She took a quick look, said he’s not 
moving now and she’d be back to take care of things 
— as she walked out. I called her again. I was 
touching Rowan softly and he moved again. I 
called her back. Rowan jumped, I think startled by 
the loud sound of my calling for help. Ishowed her 
that he was moving and alive. I begged her to hurry 
and call 911, now! 

“She said for me to lie down and she would get 
her supervisor. No one came. I continued to try to 
caress and comfort my son by rubbing his back, 
tummy and chest. I stroked his precious little head 
and kept telling him I loved him and we would be 
OK. I was afraid to move him because I did not 
want to do anything that might end up hurting 
him. I pushed my pinkie into his little hand and his 
fingers curled around me. Still no one was coming. 
I was terrified but trying not to let him know I was 
scared. I kept telling him what a beautiful son he 
was and that we were going to be safe soon.” Angele 
says she then figured out a way to call for help. 

“T left Rowan for two seconds, grabbed my cell 
phone, jumped back into the bathroom to be with 
him, calling my girlfriend ‘Sharon’ at the same 
time,” she wrote. “I told her Rowan was alive and 
no one was helping us, to please call an ambulance 
to the clinic immediately, and hung up. I stayed 
beside Rowan talking to him, telling him how 
strong he was being and how proud I was of him. I 
told him God must really want us to be together for 
him to make it through everything he had just been 
through and that mommy was so sorry but so happy 
to have a chance to love him. I told him he was a 
strong little miracle and that I couldn’t wait for him 
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to meet his brother and sister. I just kept touching 
him, trying to warm him with my hands and talking 
to him so he would not feel any more afraid than he 
already must. Then Rowan stopped moving. (...) 

“I wrapped him in [a] blue pad instead of one 
of the wet blankets. I just kept kissing him and 
telling him I loved him so much. I told him I was 
sorry I couldn’t get anyone to help us and I was so 
sorry for ever coming here.” 

At that point, Angele says, staff member 
Debbie came in and demanded to have the baby. 
Angele refused. “Oddly, she came back within two 
or three minutes,” Angele wrote. “She was more 
irritated and insistent than before. I was irritated 
that she was rushing me and that she did not seem 
to be in sucha hurry when Rowan wasalive. Where 
was she when Violene was supposedly going to get 
her and we needed her help? She asked again to take 
him. I flatly refused her. I could tell she was angry. 
I did not care. I told her that I expected her to leave 
mealone so I could finish praying with Rowan and 
that we needed privacy.” Angele says she then went 
back in the bathroom and blocked the door firmly 
with her back so no one could bother her. 

Wrote Angele: “I was staring at my son, crying 
softly and noticing the dried blood on the walls. I 
felt so bad. I felt so helpless. I had been so wrong 
to come here and yet I felt so lucky to have my son 
born alive. I wanted to fix and change everything 
once I saw his precious little face and body. All we 
needed was someone to get us to safety. (...) 

Angele’s friend “Sharon” arrived and report- 
edly agreed that Rowan “was a gorgeous little 
baby.” Surprisingly, Angele said, the police came to 
the clinic instead of an ambulance. “The police 
asked if I would like them to take Rowan to the 
funeral home,” she wrote. “I told them that I had 
made previous arrangements for him to be picked 
up by the funeral director.” 

Angele says her friend overheard a staff member 
saying she did not see the baby move, a contention 
that angered the distressed mother. “I saw Violene 
one more time, and I was furious after what ‘Sharon’ 
told me,” Angele wrote. “I spoke to her telling her 
how little I appreciated them telling the police my 
child was not alive. I stared hard at her and said, 
‘Violene, you saw him moving. That is when you 


were supposedly going to getyour manager and “take 
care of it.” You stayed away until Rowan died. I 
don’t care what you say, you and I both know he was 
very much alive. We know the truth.’ She said 
nothing and turned away. “They gave ‘Sharon’ a bag 
with my medicine and we left. Oddly enough, they 
no longer needed me to be seen by the doctor at 2 
p-m.,” Angele wrote, saying the staff just wanted her 
“to leave as quickly as possible.” (...) 

Angele says she is going public with her story 
and considering legal action “so this doesn’t hap- 
pen to anybody else.” Remembering her experi- 
ence after Rowan’s birth, Angele said: “The first 
two times I told Violene to call 911, I thought she 
would. It hadn’t crossed my mind that she 
wouldn’t. It finally dawned on me: They’re not 
going to help me save my son.” That’s when Angele 
called her friend and asked her to call 911. 

Speaking of her Christian faith, Angele said, “I 
know you re thinking, ‘How can a Christian possi- 
bly make that decision?” — but I think it happens 
a lot more often than you think.” 

[complete text of original article, with photo- 
graph, at: hetp://www.worldnetdaily.com/news/ 


emailFriend.aspPARTICLE_ID=43962] 


Providentially, a few days later I found in the 
mail a flyer from an Orthodox organization estab- 
lished, amongst other goals, to help women who 
find themselves driven to consider such desperate 
and destructive measures as arranging for the mur- 
der of their babies (let’s call a spade a spade) to find 
alternatives — and to help others, equally desperate 
perhaps, to find babies with whom to share their 
lives. 

ZOE for Life! was established in 1998 by a 
group of individuals in the Cleveland area Ortho- 
dox Christian community who recognized that 
there was no Orthodox Christian resource to assist 
ZOE has 


evolved as a non-profit, Christ-centered initiative 


women through crisis pregnancies. 


with three major goals: to help all women in crisis 
pregnancies; to assist Orthodox Christians seeking 


“to adopt; and to create an Orthodox Christian 


abstinence program to educate our young people. 
ZOE was founded on the premise that every life 
is precious. Women who find themselves in crisis 
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pregnancies need the non-judgmental Christian 
support which will assist them to carry their babies to 
term. Should the mother wish to create an adoptive 
plan for her baby, ZOE provides an adoptive regis- 
try, restricted (for potential adoptive parents) to 
Orthodox Christian faithful. ZOE is not an attor- 
ney, law firm, private or public licensed adoption 
agency or social worker. Rather, it isa referral service 
both for women in crisis, and for those seeking to 


expand their families through adoption. 

ZOE’s hotline number (make a note of it!) is 
877-436-LIFE (5433). Online, the website is 
www.zoeforlifeonline.org. Postal mail may be ad- 
dressed to ZOE, 3352 Mayfield Rd, Cleveland 
Heights OH 44118. 


Ask yourself prayerfully each day, What can I 
do to save a baby’s life? 


ALBANY PARISH BUILDING FUND APPEAL 


On Lazarus Saturday, 11/24 April, His Emi- 
nence Metropolitan Laurus visited Albany, the capi- 
tal of New York state, where he performed the minor 
consecration of the new Church of the Nativity of 
the Mother of God. At the end of the service, His 
Eminence congratulated the rector, all those who 
labored toward the church’s construction, the pa- 
rishioners and worshippers, wishing them all God’s 
help in their further labors for the speedy completion 
of the construction. That day, the rector, the Rev. 
Mitred Protopriest Vsevelod Drobot, performed the 
first service in our new church. The church was full, 
and all the parishioners felt immeasurable joy to be 
holding services in our new home. The children’s 
choir sang the entire liturgy on Palm Sunday, and 
there was a trapeza offered at our church hall follow- 
ing the divine liturgy. It was a truly joyous occasion. 
On Pascha, the church was filled with many new 
faces, people whom we pray will return to become 
members of our parish. The parish is overjoyed to 
have the construction of our church complete — but 
now we must struggle to make the monthly mort- 
gage payments. 

The overall cost of the new church was a little 
over $1.1 million. We have attempted to minimize 
the cost, yet preserve the architectural integrity and 
beauty of a Pskov-style traditional Orthodox 
church. With God’s help, we have already paid 
more than $300,000 for architectural plans and 
most of the property work. We have also obtained 
a mortgage loan of $725,000, with a monthly 
repayment of over $5000. Our parish is quite 
small, and of modest financial means, yet we have 
accomplished quite a bit in the past 15 years. We 
are a little overwhelmed with the amount we owe 


the bank, but pray that through our hard work and 
fund-raising efforts, and the generosity of others, 
we may be able to meet our obligations. Please pray 
for our success and join us in this God-pleasing task 
of building a new church. 

We know that everyone to whom we appeal for 
donations already has his own parish to support 
financially, as well as other Orthodox organizations 
and charities. Ifyou are able, and have the desire to 
assist a sister parish, we would be greatly apprecia- 
tive. All “builders of this holy temple” will be 
remembered in our prayers for as longas the church 
stands. May God’s blessing be with you! 


Protopriest Vsevelod Drobot, the parishioners, 
Pp Pp 
parish council and building committee 


Please make checks payable to HVMROC and 
mail to John Schuler, Building Fund Treasurer; 


617 Sand Creek Rd; Albany NY 12205. 
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A HOMILY ON THE GOSPEL FOR THOMAS SUNDAY 
BY Fr. Davip Moser 


The first portion of this Gospel that we heard 
today was read at the Vespers of Pascha. In it we hear 
that the apostles were gathered on that same day— the 
day of the Resurrection — the first day of the week — 
Sunday. Itis appropriate that this Gospel is read on the 
evening of Pascha, for it recounts the events of that 
day. The apostles were gathered together in a place 
with the doors shut and locked for fear of the Jews. 
They recalled the words of the Master that they too 
would suffer persecution and even death at the hands 
of theworld. And they had just seen a mob tortureand 
murder the One Whom they believed to be God 
Himself come into the world. If the mob had treated 
the Master in such a manner, how much more would 
they, the followers, be susceptible to the same kind of 
unrestrained violence. 

And as they were gathered together, with the 
world locked out, they recalled with wonder the 
reports of those who had been to the tomb and had 
heard the message of the angel, seen the stone rolled 
aside and the empty grave clothes lying there. They 
also heard the report of Luke and Cleopas regarding 
the appearance of the risen Lord on the road to 
Emmaus. They wondered at these things which had 
come to pass, what they might mean. And then all 
of a sudden, there in their midst stood the Master. 
And He spoke to them — Peace be with you. 

See the compassion, the understanding and the 
great love of our Lord for His disciples. Here they are 
gathered together with the doors locked against the 
world and He appears in their midst. He does not 
come to the door and knock, for He knew that this 


would only serve to increase their fear — it was that 


knock on the door — the coming of the temple 


guard or of the mob — that they awaited with dread. 
Recall how, when later the holy apostle Peter was 
imprisoned and miraculously released by an angel 
and he came to the door of the place where the 
believers were gathered in prayer, when he knocked 
on the door, the maid who answered the door was so 
overcome that she even forgot to let him in, and 
when she came to tell the others they did not at first 
believe her. This small turmoil was caused by the 


unexpected return of the apostle Peter from prison 
— imagine how greata turmoil would have occurred 
had the risen Lord, returned from the dead, knocked 
on the door. Instead, knowing their fear, He passed 
through the walls and the doors and stood in their 
midst and spoke words of comfort to them. He 
bypassed their fear and brought them peace. 

He also came to them in this miraculous man- 
ner to restore their faith. They had believed Him to 
be the incarnation of the all powerful God, and yet 
He appeared to be overpowered by the violence of 
the crowd and overcome by death. Now He 
appears to them in a miraculous manner, having 
won the victory over death and overcome the 
violence of the world. When he steps into their 
presence, the disciples are reminded that He is 
indeed the Son of God and that He has overcome 
the world. By this their faith is restored and they 
once again can place their hope in Him, and their 
confidence in His protection and care. His words, 
“fear not for I have overcome the world” ring with 
a truth that gives them strength and His love for 
them casts out their fear. 

He also gives to them peace. Their hearts were 
troubled and distressed. They had no peace, for 
their fear of the world had overcome their peace. 
They were now in the midst of a storm and they 
were being driven before the wind, nearly overcome 
by the waves and nearly ready to sink into despair. 
Just as they had once been caught on the sea in a 
literal storm, with our Lord asleep, now they are 
caught in this storm of worldly passion and the 
Lord is asleep in the grave. And yet just as, in the 
boat, He awoke and rebuked the storm and it 
calmed, so also now He awakes from the sleep of the 
grave and comes to them and calms the storm of 
their fears and doubts. And Hesays to them, “Peace 
to you”. Not a worldly peace, based on exterior 
calmness or the temporary satisfaction of the pas- 
sions which is quickly destroyed, but a true peace 
that comes from God, which is independent of any 
worldly condition and which cannot be destroyed 
or taken away. As long as we remain in God, so also 


we remain in that peace. This is the peace which 
comes from the love of God, it is the peace that is 
given to us in His love for us and which finds a place 
in our souls because of our love for Him. His peace 
finally put to rest their fear, and their anxiety and 
their faith was restored by His presence. 

This is the first part of the gospel, which was 
read on the evening of Pascha. But we find that 
Thomas, one of the twelve, was for some reason not 
with the others when this occurred, and he had not 
as yet received this peace and so continued to 
harbor this agitation and fear in his heart. He was 
able to set it aside at the word of the others that they 
had seen the risen Lord, bur still there was a 
darkened corner of his soul, and this produced his 
doubt. He believed because of the words of the 
others but in his soul there was still a pocket of 
unbelief from which flowed the doubt which 
clouded his soul. He had seen his Master tortured 
and killed; they had taken the body down from the 
cross and had placed it in a tomb which was then 
covered with a stone. In order for him to overcome 
that which he had seen with is own eyes, heard with 
his own ears, touched with his own hands — he 
would have to experience himself this new miracle 
to overcome that. And so the disciples were again 
gathered together on the eighth day — the next 
Sunday, the next day of the Resurrection. This 
time they were gathered not out of fear of the Jews 
but out of love of God and joy at His victory. This 
time, Thomas was with them. And again, just as 
before, the Master came to them — not knocking 
on the door, but appearing in their midst, passing 
through the stone wall and locked doors and speak- 
ing to them His peace. This was so that Thomas 
could encounter Christ, just as the others had. And 
then he saw with his eyes the Lord Jesus Christ, 
risen from the dead; he heard with his own ears the 
voice of Christ as He spoke; and he touched with his 
own hands the body of Him who had been laid in 
the tomb. His doubts were at that moment de- 
stroyed and he no longer harbored in his heart any 
unbelief, but fell on his knees and confessed, “My 
Lord and My God.” 


We too come “late” as it were to the Resurrec- 
tion. We gather on the day of Resurrection, along 
with the Holy Apostles, here in the Church. We 
have, like the Holy Apostles, shut out the world, 
locked the doors and guarded the windows of our 
heart against the violence of the world. And like St. 
Thomas we hear their words and believe on Christ 
because of what they say. But for each of us, there 
hides in our heart some fear, some doubt, some 
corner of darkness which threatens our faith. And 
so, just as He came into the locked room with the 
disciples and again with Thomas, so also He now 
comes into this room where we stand together. Not 
through the doorway, but bya miracle He is present 
with us. One moment we have before us nothing 
but bread and wine, and the next moment we have 
the very Body and Blood of Christ. He is with us 
and has come among us in a miraculous manner 
bringing to us His peace. We see his power, we 
worship His divinity, we praise and glorify His 
Resurrection. We find that we are notalone norare 
we abandoned, but that God is with us — indeed 
has been with us all along — just as our Lord was 
asleep in the boat along with the disciples. He was 
present with them; they only had to call out to Him 
and He calmed the wind and the waves and their 
fear was destroyed. So He is with us always and we 
have only to call out to Him and He will come to 
us and calm the storms and tempests of our earthly 
lives and passions and He will give to us His peace 
which flows from His love for us and which we 
receive in our love for Him. 

We stand today with the Holy Apostles, in a 
place where the world is locked out. and here we 
pray with them and together we worship the risen 
Lord. And just as He came to them and miracu- 
lously entered into their presence, so also He comes 
to us and brings us into His presence. And just as 
Thomas saw Him and heard Him and touched 
Him, so we too receive Him, taking for ourselves 
His most holy Body and His most precious Blood 
which He offers to us. And by this, we know Him, 
just as Thomas knew Him, and we fall down before 
Him calling out, “My Lord and my God” 
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CONFESSOR PELAGIA OF BEREZOVO 


AND THOSE WITH HER 


Pelagia Arkhipovna was born in 1893 ina peas- 
ant family in the village of Berezovo, Gorshezhensky 
region, Voronezh province. Her father was the 
precentor in the church choir of the local church. For 
the rest of the time he cut and sewed short sheepskin 
coats for people and looked after the house. 

The closest relatives of this family were pious 
people. Pelagia’s grandmother, Martha, went twice to 
Jerusalem. Her husband, Pelagia’s grandfather, 
Cosmas Vasilyevich, became a drunkard in his youth. 
Martha persuaded him to go to Fr. John of Kronstadt. 
He went to him, took communion and returned 
home a different man. The church now became for 
him the most important thing in life. At that time he 
was still young. He raised his son Archippus, Pelagia’s 
father, in the faith. Archippus first became the psalm- 
reader and then the precentor. His wife, Pelagia’s 
mother, Alexandra Trofimovna, was also a believer. 
She went on foot to the opening of the relics of St. 
Joasaph (or as the peasants called him — Yesafy) of 
Belgorod. She died at the age of 45. 

Pelagia’s parents had six children in all — Pelagia, 
Alexander, Andrew, Gregory, Paul and Martha. 
Pelagia was the eldest, while Martha was the youngest. 
(Later four of the children died and only Pelagia and 
Martha remained.) The whole family worked to- 
gether. Pelagia’s mother and the oldest ofher children 
made hay, and bound and stacked the sheaves. They 
worked barefoot. Archippus Kuzmich was a God- 
fearing man. Fearing to be late for the beginning ofa 
service, he would deliberately choose to make hay in 
no far distant places, so that as soon as the bell began 
to ring he could immediately give up his work and go 
to the church. 

The church where they went had two altars, the 
Pokrovskaya and the Akhtyrskaya. Archippus taught 
his daughters to sing and put them on the kliros— until 
then only men had sung there. He would bring The 
Lives of the Saints back from church and give it to his 
children so that they could look through them and read 
them. However, Pelagia never learned to read. 

Her mother, Alexandra Trofimovna, was also 
illiterate. She taught her children by instruction: 

“Daughter, this is a sin and that is a sin...” 

That was how the children grew up as believers. 

Although Pelagia was illiterate, she was the clever- 
est of the children. She was very beautiful and dressed 
well. Although they were not wealthy people, her father 


was well known in the town as the precentor. 


Before the First World War they had two horses and 
began to get richer. But the revolution came and activists 
took away one of the horses. However, the horse did not let 
them ride her, and Archippus was forced to lead her. 

Before the revolution Pelagia married. This marriage 
was not happy. Her father- and mother-in-law were atheists 
and her husband also mocked God. Before this Pelagia had 
had a fiancé — the cousin of her husband — a good, 
believing person. But he drowned in the sea when he was 
swimming — he had cramp in his legs. His brother seduced 
Pelagia and became her husband. 

The priest who served in their church was called Fr. 
Valentine. His father and grandfather had been priests 
before him. In 1927 Metropolitan Sergius issued his “Dec- 
laration”. Fr. Valentine signed it. When the chanters in the 
church heard about this, one of them —a bass, the cousin of 
Archippus Kuzmich — stood up and declared that the priest 
had renounced God. Soon the authorities again brought Fr. 
Valentine papers to sign. But he tore them up — both the 
new ones and the ones he had signed earlier. After this they 
took him away and no one saw him alive again. 

In Fr. Valentine’s place they sent a renovationist priest 
to the church and the church began to be considered red. 

Pelagia’s father continued to go to this church and tookhis 
youngest daughter, Martha, there. Martha did not go there 
long — in this same year of 1927 she married and left the area. 

Pelagia was a very believing person and paid careful 
attention to what was happening in the Church. Some 
kilometers from their village there was a women’s monas- 
tery and she regularly ran to the nuns and asked their advice 
— could she now go to the church. They answered her: 

“Sister, the times are such that it is impossible to go to 
church anymore. There is no true faith there.” 

And they exhorted her not to take a Soviet passport. 
Pelagia tried to persuade her father and sister to go along the 
same path, but without success. 

During the war she lived in a cellar in the kitchen- 
garden. After her house had been bombed by the Germans, 
she lived fora time ina hollow, ina hut overgrown with trees. 
Next to her there lived other people, including her father. 
The Germans came into this hut, but did not touch anyone. 

Pelagia had seven children. Three of them were taken 
to the front, where two of them were killed. After the war 
the remaining younger children went to the children of 
another Orthodox Christian woman living three kilome- 
ters from Berezovo. There they bumped into a mine and 
two of them were killed. So after the war there remained to 
her only two sons — the one who returned from the front, 
and her youngest. 


Her husband was a drunkard. He died after an 
unsuccessful operation. Before his death he repented to 
his wife: 

“The doctors have cut me up because I reviled a 
godly woman...” 

Pelagia continued to tell her father that he should not 
go to thered church. Archippus Kuzmich’s wife had died 
by this time and he had married again. His new wife went 
to the local village soviet to complain about Pelagia, that 
she was forbidding her father to go to the Soviet church. 

Pelagia was arrested together with her sister-in-law 
Anisia (whose daughter had also been killed by a mine), 
and two other true believers from Berezovo. Pelagia was 
also slandered before the authorities by her niece. But 
Pelagia had a combative character and she went trium- 
phantly to prison, telling the authorities what was true 
in the words of her niece and what was false: 

“I don’t deny this, but that is a lie!...” 

Pelagia was imprisoned first in the prison of the 
town of Niznedivitsk, and then she was driven to the far 
aorth (to Yakutia, it seems). There she spent eight years 
in the camps. Later she told her sister Martha about her 
life in the camps. 

in one camp where she was held the believing women 
used to meet for common prayer. Among them were two 
Orthodox young women who knew theservices well. They 
were put as readers in the center while the other women 
surrounded them ina tight circle. There were so many of 
these praying women that the camp authorities were not 
able to push their way through into the center and stop 
those who wece leading the prayers and chanting. But later 
they arrested the two young women and subjected them to 
the following torture. They laid them on the ground and 
covered them witha huge mound of snow. When they dug 
them out again, they were still alive, but one of them died 
shordy after. The other one survived, but the authorities 
were not satisfied with the punishment they had already 
meted outand sent her out of the women’s barracks to that 
of the criminals. Somehow she managed to meet one of the 
women from the women’s barracks and asked them to pray 
for her, saying that, although she covered her face with soot 
and took on the dirtiest work in the hope of making herself 
Jook unattractive, she was perishing... 

The camp authorities, before letting her and the 
other true believers go home, drove a cart with passports 
on it up to them. Pelagia and those who were with her 
were indignant: 

“Passports? Haven’t we been in prison because of 
{our refusal to take] passports? But if that’s the way things 
are, then we are again [ready to go] to prison!” 

And they were again sent off to the camp zone for 


another term. And so they eventually released them 
without passports. 

She returned home to Berezovo. This place is very 
beautiful — the village itself and everything around it is 
full of birch-trees. 

She went and visited her younger sister Martha and 
persuaded her not to go to the red church anymore. 
Before her arrest Pelagia had been very thin, and always 
ate very little. But when she returned from the camps 
she was very stout and her hair hung down to her heels. 
Martha looked at her and concluded: 

“A person gets to know God more deeply, and God 
gives him such strength!” 

Pelagia told Martha some of her prophetic dreams. 
Their dead brother, Paul Arkhipovich, had taken part in 
the destruction of a church. Pelagia dreamed that she 
was going along a path and saw that the Lord had 
covered the body of Paul Arkhipovich with bricks in 
such a way that only his head remained free. “Is it 
difficult for you, brother?” she asked him. 

“Oh, so difficult!” he replied. 

She described another dream as follows: “I was run- 
ning and running along a path made of sand of the most 
indescribable beauty. Some guides were standing by. 

“Where are you going?’ they asked. 

“T replied: ‘?’m looking for Archippus Kuzmich.” 

“T heard them reply: “Over there a beautiful little 
house had been prepared for him, but now it’s in a 
decrepit state. But the house which had been prepared 
for him at the beginning has been handed over to his 
neighbor.’ 

(This neighbor had used bad language in his youth, 
and when he had died a very long tongue fell out of his 
mouth. But he had a sister in a monastery — she may 
have saved him by her prayers.) 

“My father was lying on a stove with his face down 
and could neither turn nor breathe. 

“He said to me: ‘Polya, it’s very difficult.’ 

“This was the punishment the Lord gave him for 
betraying the faith and beginning to serve in the red 
church.” 

Pelagia never went to the churches of the Moscow 
Patriarchate. She feared them more than fire. She called 
the red priests who served in them “godless batyushkas”. 
They invited a red priest to the funeral of her son. Even 
then she did not go to the funeral, but stood ata distance. 

Pelagia Arkhipovna died on May 25, 1990, at the 
age of 97. She was buried by her neighbor, a woman of 
eighty with the same convictions. Pelagia’s son invited 
a red priest to her burial, but when he arrived he was 
driven away. 


Translated and compiled by Vladimir Moss from the text of Priest Basil Redechkin, 
from the words of M.A. Trufanova, Pelagia’s sister. 


